,_3j!i\ ^*3S^£- *1S\ i^j^y tij\ 


’innama yurldu-llahu li-yudhhiba e ankumu-r-rijasa 
•’ahla-l-bayti wa yutahhirakum tatahlra 


Allah only wishes to remove impurity from you 
oh People of the House 
and to purify you with a thorough purification. 
(Surah al- 5 Ahzab 33:33) 
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Imam Isma'il ibn Ja'far 


(mam Muhammad b. Isma'i 


•Shl*a community dMded upon 
d««th of Imam Ja'fa/ (765). 
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Imam Muhammad al-Mahdi Muhammad ai-Mahdi 

(Founder of Falimid Col.phatol (iy Imam n occumui (phtytoah)] 


:> lmam Ja'far as-Sadiq is the son of 5 Imam Muhammad al-Baqir 
£9E, son of al-’Imam Zayn al- c Abidin aSE, son of 3 Imam al-Husayn 
$E, son of 3 Imam c Ali jp. Ja'far as-Sadiq j@E was born on the eighth 
of Ramadan in the year 83 H. His mother was the daughter of al- 
Qasm, whose great grand-father was the first Caliph, 5 Abu Bakr as- 
Siddlq father of Muhammad ibn Abu Bakr Jt, the brother of 
'A'isbah $t. He was raised by 'All £9E, who said: “Muhammad ibn 
Abu Bakr & is my son but from the line of Abu Bakr as-Siddiq 

Ja'far as-Sadiq $E spent his life in worship and acts of piety for the 
sake of Allah. He rejected all positions of fame in favor of isolation 
and detachment ( c uzlaf^y-). from this world. A contemporary, 'Umar 
ibn Abi al-Muqdam, said, “When I look at Ja'far j$E I see the 
lineage and the secret of the Prophet Muhammad united in him.” 
Ja'far as-Sadiq agE received from the Prophet two lines of inher¬ 
itance: the secret of the Prophet through 'All gE and the secret of 
the Prophet through Abu Bakr In him the two lineages met 
and for that reason he was called the Inheritor of the Prophetic 
Station (Maqam an-Nubuwwa) and the Inheritor of the Truthful 
Station (Maqam as-Siddiqiyya). In him was reflected the light of the 
knowledge of Truth and Reality. That light shone forth and that 
knowledge spread widely through him during his lifetime. 






The Fracturing of the J Ummah in the Time of'hnam Jafar as-Sddiq Q 

’Imam Ja c far as-Sadiq is the last individual to be recognized by 
all Sth'ah as an ’Imam (except the Zaydiyyah), and is revered by 
traditional Sunni Muslims as a transmitter of Haditb, as well as 
being widely known both as a jurist (<e"lO and a mystic (hsj^ ^>“ 0 . 
He was a teacher at the end of the Umayyad dynasty and beginning 
of the c Abbassids, a period during which central authority was weak, 
allowing ’Imam Ja c far ;tg£ to teach freely at his school in Madinah in 
which he trained upwards of four thousand students, including both 
AbO Hanifa and Malik ibn Anas, founders of two major Sunni 
schools of law, the Hanafiyyah and the Malikiyah. ’Imam Ja c far %£ 
is also cited in a wide range of historical sources, including at- 
Tabari, al-Yaqubl, al-Masudl, and adb-Dbahabl who recognize his 
contribution to Sunni tradition and ’Isma c ill scholars, such as QadI 
an~Nu c man, recorded his traditions ( 3 ahadltfj) in their scholarly 
writings. In addition, ’Imam Ja c far had a large following among 
scholars and among many across the wide Muslim community who 
saw him as the ’Imam of the Time (’Imam az-Zaman/jL.yi ^.ui). 

.’Imam Ja’far the sixth Sbi'ah ’Imam (fifth Nizan ’Imam), 
married Fatima bint al-Hasan, a descendant of Hasan ibn c Ali 
with whom he had two sons, ’Isma'Il ibn Ja’far and Abdullah 
al-Aftah. Following his first wife’s death, he purchased an 
Andalusian or Berber slave named Hamldah Khatun ^ »j^), 

freed her, trained her as an ’Islamic scholar, and then married her. 
She bore him two more sons: Musa al-Kadbim fogs > o-i 
fJiLUl), the seventh Twelver ’Imam, and Muhammad ad-Dibaj. She 
is revered by the Sbi c ah, especially by women, for her wisdom. 
Hamldah Kbatun was known as Hamldah the Pure. ’Imam Ja c far 
££ used to send her women to learn the Way of ’Islam and said 
“Hamldah is free from every impurity like an ingot of pure gold.” 
The ’lsma c Ilis take their name from their acceptance of the ’Imam 
3 ^ ’Isma c Il ibn Ja c far the appointed (nass) spiritual successor to 
’Imam Ja c far . Here they differ from the Twelvers -t *-c lj_SI 
/ 3 itljna c asl}raiyyah), who accept Musa al-Kadbim (Kazim), a son 
of ’Imam ’Ismael £=£, by Hamldah Kbattin (£., as the true Imam ;p. 

This difference marks the end of one world 
and the beginning of many others. 
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The Fracturing of the 0 Ummah in the Time of J Imam Jafar as-Sadiq 3 

Effectively the life and time of ’Imam Ja c far as-Sadiq j® marks the 
end of a singular and unified community { 3 ummahl*-> i) of ’Islam and 
the beginning of its division into different schools and sects. These 
continue into the present time and are the direct link to the strategy 
of “divide and conquer” used both by Muslims against each other, 
(Syria, Iraq, Yemen, Pakistan, Sa'udia etc.), and non-muslims of all 
stripes and types against the world-wide supra-national community 
( fummah ) of Muslims who share, after ’Imam Ja'far as-Sadiq a 
common, but divided, legacy of a community, often at war with it¬ 
self and parts of itself - both from within and from without. 

lii I jLo& jjI Liuj^ 4_=^cJ I ^j| Llj j^aj ^,^ >1 a ^uLajJI I 

j <uk «Jjl ( _ r Lo <iil tjl : oc. {jl oi 

JX* j J j* J o5jail : JIj 

{iJjJIaajaJI} <iji j ^j-al j iiUj 

“Abu Hurayrah 0&) relates that the Prophet (g$i) said: 

‘The Jews were divided into 71 or 72 sects as were the Christians. 
My Ummah will be divided into 73 sects.” (al-Mustadrak) 

and further 

— and on the other hand — 

the differences among the blessed as-Sahaba and their Succes¬ 
sors and among leading jurists was of this nature. It was not for 
nothing but to heal the breaches that this difference was called by 
the Prophet & a ’mercy’ ( rahmah ) for the community (’ ummah). 
Differences among the ’Imams are also considered a blessing. 

As for the four Sunni schools, two of which direcdy derive from the 
teachings of ’Imam Ja c far the differences between these four 
schools (madfjdhibl^—^^j-^), the Sljafi’I, MalikI, HanafT and Hanball 
are not that great as they all are members of the Ahl as-sunnah wa-j- 
jama c ah. And as all the Fuqaha :, IMuhaddatlfinlA :, immah, including 
the four great founders of the madhahib, are as-salaf as-salih even 
if they differentiate themselves in details of jurisprudence (fiqh ) and 
theology ( c aqidah ), ultimately all are members of the din of ’Islam. 

We easily see that both Sunni and SfjVah branch from a single tree: 

’Imam Ja c far as-Sadiq 3 ® 
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The Fracturing of the 3 Ummah in the Time of 3 Imam Jdfar as-Sddiq M 

But if we can all agree upon the question of origins 
there remains the question as to who or where the ’Imam & is? 
The True ’Imam of the time in which we live. 

HERE & NOW 

because the only one who really knows the truth and reality 
effectively and absolutely, 
is the ’Imam of this Time. 

(al- 3 imam az-zaman). 

The only human being in the world with the true authority! 

An authority initially passed from the Prophet to C A1I 
and then by the direct selection ( nass/o ^—i) and the clear injunction 
of each succeeding ’Imam from 'All down into the present. 

The ’Imam is the only one who knows exactly what is going on in 

this time and place and space and who alone has the authority to act. 

But how would you know the ’Imam M even if you saw him 
And all of this is made that much more difficult owing to the fact 
that for the 3 itl]nd c asljariyyah (Twelvers) the ’Imam is hidden, 
in occlusion — ( gljaybah/^f ) — in occultation — since 874 CE 
“No one shall see me unless Allah makes me appear. 

“My reappearance will take place after a very long time 
when those who have grown tired of waiting and are of weak faith 

will say, 

‘What! Is he still alive?’ 

My reappearance depends solely upon Allah! 

Those who propose a certain time for my reappearance are liars.” 

With regards to advice for his followers during his absence he is re¬ 
ported to have said, 

“Refer to the transmitters of our traditions, 
for they are my proof (hujjah/*+*■) unto you 
and I am the Proof of Allah unto them.” 

He went on to say “Anyone who claims to have a message from me 
is a liar and is not to be trusted or believed.” 

Truly a grand conundrum. 
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The Fracturing of the J Ummah in the Time of * Imam Jafar as-Sacliq 

For the Sunnis it is less problematic as they exist in the realm of wahi 
and, for the most part, have not crossed into the land of waldyah. 
As such they live a protected (or, perhaps, purblind) existence. 

Who is or is not the ’Imam is not a big problem for them! 

They have their own issues and their discussions are often heated. 

Indeed some Sunnis proclaim other Sunnis to be unbelievers 
due to differences regarding certain points in jurisprudenc tifiqh) 
which can lead to excommunication for apostasy 
by accusing other Muslims to be a kafr or an unbeliever 
(takfir/ji&)\ 

Battles rage in certain parts of the Muslim world due to such views. 
Wars go on and you may be beaten or shot dead 
as the result of your view on a particuar theological point 
even tho the act of proclaiming takfir is considered a major offence. 
In the absence of the ’Imam there is no True Authority 
and this is the problem! 

No one really knows The Truth even those who think they do. 
Think, oh Muslim reader or listener, of the time when the qiblah (<1J) 
was changed from al-Quds to the Ka’abah (v*£Ji) in Makkah. 
Imagine after 13 years facing the same direction, the Prophet 
suddenly, while he was in the midst of the mid-day (salat adh-dfruhr 
/<+hJi prayer, received the following revelation (wahT/^S). 

* J + « « t # > • * I + * « •/ <• » » * • * + A"* * * * * 

U pi y>i\ jla-i ilj i —ijy 

jjL* Up Jil* Uj y* jj-ld ob bb* j*-* 

“We have certainly seen the turning of your face, 

[Oh Muhammad], 
toward the heavens. 

We will surely turn you to a qiblah with which you will be pleased. 
•“ So turn your face toward al-Masjid al-Haram 
And wherever you are, turn your faces toward it 
The Inviolable Place of prostration.” i.e. the Ka c abah (<^0 
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The Fracturing of the J Ummah in the Time of Tmam Jafar as-Sadiq 


And those who have been given The Book 
Know that it is The Truth from their Lord. 

And Allah is not unaware of what they do 

(2:144). 

And with that he who had been facing towards al-Quds 
in the Holy Land ( al-Ardu-l-Muqadasah ) for 13 years, turned in 
Madlnah to face the Ka c bah in Makkah, and those praying behind 
him did so as well. Can any Muslim imagine that happening today? 


This is what Authority is\ 
Unquestionable and Absolute! 

This was the Messenger — The Prophet Muhammad 
of whom Allah says 


ij^uu^ll 'l-i4_U 1 Q-il L 


Oh you who believe. 

Obey Allah and obey the Messenger. 

Those who pass the boundary line from nubuwwah to walayah or 
from wahl to wilayah are passed into the continuum of the wilayah 
which, by nature, looks forward rather than back 

The continuum is the moment of revelation in the present, 
the moment of revelation is not only 1450 years ago but right now, 

in the present 

as long as the spark shall last 
- the glint - 
from 


The Messenger —The Prophet Muhammad 

[Please read my essay, “The Promise is for Allah" (<-Lt <» jj -H) which 
thoroughly details the events surrounding the event referred to as 
Gbadir al-Kjjumm where the Prophet having completed the 
farewell Hajj, stopped at a watering place before the Hajj caravan 
split up and the Hujajun went back to their tribal lands. The Prophet 
took the occassion to reveal a Sign (ayatfa L_;i) from Allah which 
would bring the Hajj to its final conclusion and allow ’Islam to have 
a way forward after his death which he rightly felt was immanent.] 
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The Fracturing of the ’Urnrnah in the Time of J Imam Ja c far as-Sadiq ■££ 


1^)1) ^ i \jl 

3 Ana madlnatu-l- c ilm wa C A1I babuha; 

Fa-raan s arada-l- c ilm fa-l-yati-l-bab 

I am the city of knowledge and c Ali is its gate; 
so whoever desires knowledge, let him enter the gate. 

( al-Mustadrak , by al-Haklm, Facla 'il as-Sahaba, by Ahmad Ibn Hanbal) 

The Prophet $ said: 
man kanat mawlahu fa- c all mawlahu 
“One who has me as his master has C A1I as his master.” 

(j-jl ijj a In II Ll q a aiu :JLa nj < i I ■ ■■ ^c. ,< i» iti 

^jC. — ^< lA. d’ l J,Ti) <lc <ill ^ j^Sjl (jj J-*j JI “ <it <111 ^ iAj < >j ■ ■■ 
• ^ 1a a cii^ :JLa *^ 1 1 "j < '*- <Jlj < i!<*- <dll ^I^ i'll 

jl-fijl j-jj (jx ,<111 JjX Jjjl ^ j (jx. ' -- 11 I jjk <>A ,ti JlSj 

•.a-Luj < laxnj <1]j <aic. <111 ^ I n-> »'ll I ^jC. ,<jx <111 

“Sbu c bah al-Hajjaj relates from Salman bin Kuhayl: I heard this from 
Abu Tufayl that Abu Sarihah - or Zayd bin Arqam & - related 
that the Prophet said: ‘One who has me as his master has c Ali as 
his master.’ Sbu c bah has related this tradition from Maymun Abi 
c Abdullah, who related it on authority of Zayd bin Arqam ^ who 
related it from the Holy Prophet 

c AsqalanI said in Fathu-l-bdri (7:74): “TirmidbT and Nasa 3 ! narrated 
the tradition and it is supported by numerous chains of transmission.” 
Alban! says in Silsilatu-l^ahadit}} that it is sound ( sahlhah ) (4:331 
#1750), and that its chain of authorities is sound according to the 
conditions of both al-Bukbari and Muslim. 

The Prophet said: “ C A1! is from me and I am from C A1! and no 
one represents me except C A1I.” Sunan ibn Majah, Hadltb No. 119. 
The Messenger of Allah said to c All j® : “Your position to me is 
like the position of HarOn to Musa, except that there will be no 
Prophet after me.” Sahih al-Bukbari, Volume 5, Book 59, Hadltb 
Number 700. Sahih Muslim Book 031, Hadltb Number 5913. 
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The Fracturing of the *Ummah in the Time of 3 imam Jafar as-Scidiq 

At the beginning of his mission the Prophet & said in a speech: (at 
the home of Hazrat 3 4 Abu Talib (wJLU ^, 1 ) who was a brother of the 
father of the Prophet 'Abdullah ibn c Abd al-Muttalib who 
had died before his birth. 

“Who amongst you shall support me in this matter and who will be 
my brother (sfjaqtq/^- i-4.), the executor of my will (wasI/^-^S), and 
my successor ( waritfj/^Jj )?” 

All the listeners, with the exception of 'All who was the 
youngest among them, kept silent. 

'All responded by saying: “I will be your helper. Oh prophet of 
Allah.” 

The Messenger of Allah then put his hand on the back of the 
neck of 'All and said: “This is my brother, executor of my will 
and successor; therefore, listen to him and obey him.” 

Those present laughed and derisively said to 3 Abu Talib: “Allah has 
commanded you to listen to your son, and for you to obey him !” 1 
Ibn Hisbam recorded that: 'AIT & Tbn Abi Talib was the first male 
to believe in the Messenger and that c Ali prayed with him 
while he was only ten years old . 2 

The first three people to offer prayers were Muhammad 3 ^, his wife 
Kbadijah bint Kbuwaylid >=*" <?-^) & and 'All ^£. 3 This event 
took place in front of the Ka'bah. 

c AlI ^ said: “I was the first one to accept 3 Islam at the hands of the 
Holy Prophet.’* 

This acceptance on the part of 'All would have happened some¬ 
time between 610 CE, when Muhammad started sharing his ex¬ 
periences with Jibril with his immediate family, and 612 CE, 
when the Prophet first began preaching in public in Makkah 
Ibn Katblr says: “It is clear that Muhammad’s family believed 
before every other - his wife Kbadijah, his freedman Zayd and the 
Wife of Zayd, Umm Ayman and c All and Warakah bin Nawfil .” 5 


1. Reported as Sahih in The Tarikf} of at-Tabari, The Tarikf} of ibn Asakir, ad- 
Durr al-Mantbur of as-Suyuti and al-Mukf}tasar of Abul Fida 

2. Biography oTthe Prophet, by Ibn Hisbam, vl, p245 

3. History at-Tabari, v2, p65 

4. Tarikf}, by al-Kbatib al-Baghdadi, v4, p333 

5. Tarikf} al-KfjulaJa J , by as-Suyuti, p33 
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The Fracturing of the J Ummah in the Time of 3 Imam Jafar as-Sadiq 


al-Hakim also narrated that: Salman al-FarsI & said that the Prophet 
said: “The first one of you to drink from the Basin (hawd al- 
kawtfjar/f^ o***) on the Day of Judgment is the first Muslim from 
among you, C A1I, the son of 3 Abu Talib.” 6 

^j-ii /j.c. 5j-o (j-i j j-clC. JjX. 4 in i» LjJ» Ljj ^j| ^ Ti.l-k <111 ' LuVa, 

<1J I 1 J I > «i I /v-^* I J Li A-i j I JjX. j I 6^) a 

<ic L*j <111 ^ “* J <dit <111 

c Abdullah narrated to us, he said, ‘My father, Waki c , said, “Sbu'bah 
narrated to us from Amru bin Murrah from Abu Hamzah Mawla al- 
Ansari from Zayd bin 3 Arqam who said, ‘The first person to 
embrace 3 Islam with the Prophet $8, is c All s(g£.” 

Forward twenty years until just before the event of Gbadlr Kbumm 
when the following 3 ay at was revealed to the Prophet 

yaa 3 ayyuha-r-rasulu balligb ma 3 unzila 3 ilayka mir-rabbika 
wa-il-lam taPal fama ballagbta risalatah 
wa-llahu ya'simuka mina-n-nasi 3 
inna Allaha la yahdi-l-qawma-l-kafir!n 
Oh Messenger! 

Make known that which has been revealed to you from your Lord, 
for if you do not, you will not have conveyed His message. 
Allah vyill protect you from the people. 

Truly Allah does not guide people who hide the Truth. 
(Suratu-l-Ma’idah 5:67) 


These are his words: 

“Oh people, Allah, the Most Kind, the Omniscient, has 
told me that no messenger lives more than half the age of 
he who had preceded him. I think 1 am about to be called 
(to die) and thus I must respond. I am responsible and you 
are responsible, then what do you say?” They said, “We 
witness that you have informed, advised and striven. May 
Allah bless you.” He said, “Do you not bear witness that 
there is no deity but Allah and that I, Muhammad, am His 
servant and messenger, and that His Garden is true?” 


6. al-Mustadrak, by al-Hakim, v3, pi 12 
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The Fracturing of the 3 Ummah in the Time of J Imam Ja c far as-Sadiq jgE 

“His Hell is true, Death is true, the Resurrection after 
death is true, that there is no doubt that the Day of 
Judgment will come, and that Allah will resurrect the dead 
from their graves?” They said, “Yes, we bear witness” He 
said, “Oh Allah, bear witness.” Then he said, “Oh people, 
Allah is my Lord and I am the lord of the believers. I am 
worthier of believers than themselves. Of whomsoever I 
have been Master (mawlat •), C A1I is to be his Master. 
Oh Allah, be a supporter of whoever supports him and an 
enemy of whoever opposes him and direct the Haqq 
(Truth) to C A1I.” 

Then he said, 

“Oh my people, I will go ahead of you and you will arrive 
at my Pond of Abundance ( liawd al-kawtfjar) which is 
wider than the distance between Basra and San c a. It has 
receptacles numerous as the stars, and two cups of gold 
and two of silver. I will ask you about the two weighty 
things that I have left for you when you come to me to see 
how you dealt with them. The greater weighty thing is the 
message from Allah ( al-qur 3 an ). One end is in the hand of 
Allah and the other is in your hands. Keep it and you will 
not deviate. The other weighty thing is my family ( c itrat ). 
The Merciful, The All-Knowing told me that they will not 
separate until they come together at my Pond.” (Muslim) 

A similar narration of the hadltjj goes as follows: 

“Oh people! Reflect on the Qur 3 an and comprehend its 
verses. Look into its clear verses and do not follow its 
ambiguous parts, for by Allah, none shall be able to 
explain to you its warnings and its mysteries. Nor shall 
anyone clarify its interpretation, other than the one that I 
have grasped his hand, brought up beside myself, (and 
lifted his arm), the one about whom I inform you that 
whomever I am master of, C A1I is his master (mawla/^j-*). 
C A1I Ibn Abi Talib is my brother, the executor of my will 
(wasiyyah fi — * - ~°j), whose appointment as your leader and 
guardian has been sent down to me from Allah, the 
Mighty, the Majestic.” (Sahih Tirmidbl, v2, p298, also 
Musnad Tmam Hanbal, Misfjkat al-Masabih by Tabriz!.) 
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Through this investiture or appointment (nass/u* -i) the future of 

3 Islam was guaranteed going forward, for the Prophet had by the 
Order of Allah invested c AIT s@E 7 with the station of walayah 
(authority and guardianship) and by so doing transmuted the func¬ 
tion of revelation {wahil^-^S) which is now, and was then, his alone, 

to the function of walayah (<-;Vj) and, by so doing, consequently 

raised C AK to the position of absolute spiritual authority, guid¬ 
ance and guardianship of the Muslim community ( 3 ummahf <*i) 

Two important functions of the Prophet were to reveal the divine 
law to people and to guide them to Allah 

With the death of Muhammad the first function, divine legis¬ 
lation (wahi/^j), was, and is, completed for all time. 

But the second function of guiding people and preserving and ex¬ 
plaining the divine law is continued by the 3 Imams for how else 
would we truly understand what is contained in the Revelation? 
Muhammad al-Baqir the fifth 3 Imam and father of 3 Imam Ja'far 
as-Sadiq jgE, explaining why the 3 Imams ^ are needed, said: “So 
that the world may remain in righteousness, thus Allah with¬ 
holds chastisement from the world while a Prophet 0. or 3 Imam %£ 
is upon it, for Allah has said ‘Allah will not chastise them while you 
are among them’ (8:33)’ and the Prophet said ‘the stars are safety 
for the people of the heaven and the members of my family are 
safety for the people of the earth.’ By “members of my family” is 
meant the 3 Imams ... as “through them Allah gives sustenance 
(rizq ) to His servants and through them His lands prosper and the 
rain falls from the heavens, and the earth gives out its blessings.” 


7. and, by extension, those future ’Imams of the time who in turn will receive 
the nass (for we all must die) and live to serve as the guardian protectors of 
’Islam, unseen for the most part, and almost unknown in the present time. 
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The holder of the prophetic mission must be followed by one who is 
both the keeper and teacher of the Qur'an because the Qur 3 an in its 
vastness contains esoteric depths and hidden meanings as well as 
superficial contradictions which require expanlation (ta J wWdi3^). 
For instance a layman might receive a copy of a book dealing with 
advanced astronomy or the relationship of antiparticles and anti¬ 
hydrogen or Bose-Binsteinian condensates or nano-particles but 
how much of such a book would any layman really understand? 

And the Qur D an does not originate from a human mind or set of 
thought processes but rather from Allah the Creator of the Uni¬ 
verse and all that it contains — and how to understand that? 

In short there must be a living Teacher, a Guide. One who truly 
understands what it is that Allah is saying and what Allah 
means. Meaning which can be manifested not by ordinary know¬ 
ledge, but by an inspired heir who is the Proof (hujjah/<*^M) of Allah. 
Divine knowledge is attainable only through divine revelation or in¬ 
spiration! While the Prophet was the “legislative prophet” (nahi 
at-tasfjri ), the continuation of the “esoteric or inner prophecy” 
(i nubuwah al-batinlyah) is through walayah. The role of the 3 Imam 

in society is equivalent to the role of the heart/mind in the body. 
The Divine Truth or the True Religion (dm al-haqq has two 
aspects: exoteric ( dfjahir and esoteric ( batinlcM*)■ The exoteric 
side is revealed by the Prophet ^ through Qur 3 an and his Sayings 
(hadltfj) to the generality ( al- c am —*—Ji) of people, but the esoteric 
(hidden or inner) side is the mission of the °Imams ^ in the course 
of time through explaining the Inner Esoteric meaning and inter¬ 
pretation of the Qur D an (ta^wllldis^) to the exceptional (kfjas!^^)- 

As the exoteric /dfjahir speaks of Sfjafi c ah in a like manner 

the esottnd bat in speaks of HaqTqah (< «_ ■ » -» ) - not in the matter of 
succession but rather as a matter of simultaneity. HaqTqah is based 
on the spiritual meaning of Qur 3 an. The kinship between the 
Prophet and 5 Imams is the sign of their walayah , not the 
basis for their walayah. The real faithful are those whom “Allah has 
written faith upon their hearts:” 

j. " • 

^ulaa’ika kataba ft qulubihimu-l-’Tmana wa 5 ayyadahum bi-ruhim-minh 
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He has written secure faith in their hearts 
and strengthened them with the Spirit from Himself. 

(58:22) 

and further 

\yi ^J\j i y£ M U\ 

3 innama waliyyukumu-llahu wa rasuluhu wa-l-dblna 3 amanu 
surely your only protectors are Allah and His Messengers 
and those who have truly attained to faith, 

_ (5:55) _ 

wa many-yatawalla-llahu wa rasulahu wa-l-ladbina 3 amanG 
fa- 3 inna hizba-llahi humu-l-gbalibun 
and whoever takes Allah and His Messenger 
and those who have truly attained to Faith for protectors 
surely they are from the Party of Allah and they shall be victorious. 

(5:56) 

Only if walayah is obtained or reached is faith perfect! 

There must be a guardian in every age to protect the religion 
against any additions or subtractions after the Prophet who has 
revealed the religion and this is the 3 Imam - the Teacher - the 
Guide who leads to and explains what we do not know. 

The Qurian is the silent 3 Imam, the 3 Imam is the speaking Qur 3 an; 
the 3 Imam is the Guide through whom Qur 3 an remains alive. 

“He who knows himself knows his Lord.” 

(bLJI {mursaUd^j*) 

But knowing Allah ^ without His theophanic form G*i—•) is diffi¬ 
cult if not impossible. The 3 Imam is the one who not only carries 
the human knowledge of Allah but, more importantly, the one who — 
can explain it. Without him we are trapped either in ta^til ( J _■ -. ) 

which is the divesting or the apophatic negation of all the attributes 
of Allah or tas(jblh (<- equating Allah with some thing (^y)r 




yyr o 
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* 





laysa ka-mitblihi sfoayun — wa huwa-s-sami e u-l-baslr 

He is not like any thing — and He Hears All - Sees All. 

(42:11) 

But if He not like any thing how does He hear? How does He see? 
Where are His Eyes? Where are His Ears? 

Who has the answer? 

The 3 Imam %£ 

And among the attributes of the 3 Imam are that he is the Proof. 
The Hujjah— 

# 

The Hujjah means the proof or the guarantee by Allah to hu¬ 
manity; as the presence of the Hujjah, hidden or apparent, is neces¬ 
sary in all times, this presence expresses the metaphysical reality of 
the Hujjah and the inseparability of Prophetology from Imamology. 
From the Time of Adam, stgE Allah has sent 3 lmams to guide the 
people towards Him who are His Proof to those who worship Him. 
3 Imam Muhammad al-Baqir %£ stated, “... the 3 lmam is the Proof of 
Allah to His servants and the earth can not remain without the Proof 
of Allah to His servants.” 

If the Walt is the one who has the most love for and devotion to 
Allah so then the Hujjah is the one upon whom He has be¬ 
stowed His most intimate Divine knowledge. 

The Hujjah is a single individual in any given human era who repre¬ 
sents the “proof’ of Allah to humanity and who possess a relation¬ 
ship with Allah that is greater than anyone else. The 3 Imam who 
is the hujjah of his time functions as the ultimate mediator between 
Allah and humanity, as the 3 Imam has the greatest understanding 
needed for interpretation (rd 3 wF//J-^>i—K) of the Qur 3 an. As such the 
3 Imam ££ is the only one who can properly resolve conflicting 
interpretations of the words in the Qur 3 an, which means that the 
3 Ima*n is the ultimate authority over divine knowledge. •» 

The 3 Imam that is Hujjah is Hujjah by several different proofs. 
The first proof of an ’Imam who is Hujjah is based on the role of 
the 3 Imam as mediator between Allah and human beings. 
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The Fracturing of the ’ Ummah in the Time of’Imam Jafar as-Sadiq 

The appointment of c All sgE as the first ’Imam in the sixth period 
of Prophethood (Adam uge, Nuh 3 ®, ’Ibrahim Musa M, c Isa 
and Muhammad $>) was continued by C A1I ;$E who passed it to his 
first son al-Hasan and from al-Hasan it was passed to his sec¬ 
ond son al-Husayn jgE, who, in turn, passed the divine knowledge 
onto his son Zayn al- c Abdin and thence to the son of Zayn al- 
c AbdTn 3 ^ Muhammad al-Baqir agE and from him to ’Imam Ja c far 
as-Sadiq jsp who formalised the teaching as to just how the succes¬ 
sion was to be transmitted through nass (^- 1 ), (about which more 

later, but let me first continue with the proofs of the Hujjah). 

The second proof that an ’Imam s(gj£ is a Hujjah is shown by the 
inner guidance that the ’Imam $E provides for human beings by dint 
of his being a channel of divine grace — a grace which comes to 
him inwardly from the suprasensible dimensions which is to say: 
not perceptible by the senses and experience of the material realm. 
The ’Imam with his extensive knowledge of the different levels 
of human behavior and spiritual faith, is able to influence the 
thoughts and the inner beings of others to aid them in the process of 
the refinement of their souls. The guidance of the ’Imam from 
Allah gives him the ability to lead and influence other human beings, 
another reason why the ’Imam is the Hujjah or proof of Allah. 
The third proof that the ’Imam is the Hujjah is based on his 
immunity from the pollution of sin, as he is free from committing 
human error or mis-interpreting the Qur’an, as such errors and mis¬ 
interpretations would lead to human error and sin on the part of 
those who depend upon him for teaching and guidance. A man who 
commits sin is not fit to lead, for, due to to his own sinful behavior 
and mis-interpretations of Qur’an, he can spread both sin and mis¬ 
interpretation of our only real and true source of Guidance which is 
the Qur’an. Therefore a sinner is denied the rank of ’Imam agjE and 
cannot be the Hujjah of Allah for humanity. 

The fourth proof that the ’Imam jgE is Hujjah is deduced by reason 
that the Grace of Allah keeps His creatures in a state of obedience 
and keeps them away from disobedience. If Allah were to order 
people to do something He knows a human cannot do, or will have 
difficulty doing. He would, by so doing, contradict His own aim. 
Therefore, Allah gives humanity a Hujjah to help lead human be¬ 
ings toward Allah and, in turn, toward their own spiritual perfection. 
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The human Hujjah in this world is filled with spiritual guidance and 
helps direct man towards Allah, which is also what the ’Imam 
does, which is why the ’Imam jg. is also, besides other functions, he 
who fulfills, the Proof ( Hujjah) of, and for, Allah 
The last justification of the necessity of the Hujjah comes from the 
understanding that, without the Hujjah, the world would not exist, 
for the world cannot exist even for a moment without the ’Imam ^ 
who is the Hujjah of Allah For as ’Imam Muhammad al-Baqir 
£3E said, “If the ’Imam were to be removed from the earth even 
for an hour, the earth would swallow up its inhabitants just as the 
sea swallows people.” The idea that the ’Imam j@E, who is Hujjah , is 
always present helps support the fact that Allah, the Creator and 
Guarantor of the ’Imam JQ, is always present to human beings. 
Understanding that from this the ultimate and intimate connection 
between the existence of the ’Imam and the Proof of his being, we 
need to understand how the ’Imam becomes the ’Imam through the 
process of transmission known as Nass or the divinely inspired de¬ 
signation of each ’Imam jgE by the previous ’Imam 
This principle of the act of transmission was formulated by ’Imam 
Ja’far and it is one of the doctrinal formulations (fatawa ) for 
which he is most well known. Incidentally the traditions ( 3 ahadltf}) 
recorded by ’Imam Ja c far £3E are said to be more numerous than 
those recorded from all the other ’Imams combined. As the founder 
of “Ja’fari jurisprudence” ( Fiqh al-Ja c fariyyah or the Ja’fari 
Madbab), ’Imam Ja’far is known to have elaborated the. doc¬ 
trines of Nass and 3 lsmah (<-» ^ r) (the incorruptiblity of the ’Imams 
»&), as well as Taqiyyah (sh-^), or dissimulation, which allows one 
under attack for their religious beliefs or even under suspicion to 
pretend to be other that what it might appear to others that what they 
are, or might have been would have appeared to them to be otherwise. 
Indeed the question of succession after the death of both ’Imam 
Isma’il and as-Sadiq %£ was the cause of division among Sbl c ah 
who considered his eldest son, Isma’Il s^E (who had died before his 
father) to be the next ’Imam, and those who believed his third son 
Musa al-Kadhim ( aka Musa al-Kazim), by his second wife and 
’Islamic scholar, Hamldah Kbatun, known as Hamldah the Pure, 
was the ’Imam. The first group became known as the Isma’TlTs and 
the second, larger, group was named Ja'fari or Twelvers or ’Imamis. 
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The Fracturing of the } Ummah in the Time of 3 Imam Ja c far as-Sadiq 
Returning to the doctrine of transmission or Nass: 

The Imam knows the one who will be the Imam after him, 
and so he passes his inheritance on to him. 

"Imam Ja'far as-Sadiq, (al-Kulayni, 5 Usul al-Kafi Vol. 1, p. 277) 

And when the Command or Order of Allah came to 3 Imam Ja c far 
as-Sadiq %£ to hand over his office, he summoned his dignitaries 
and specially deserving followers, just as it was done by the 3 Imams 
and Prophets before him, and handed over authority to his eldest 
son 3 Isma c Il by the Command of Allah and His inspiration 
(filhaml f I—<—N), making them witnesses of his appointment. Thus, 
3 Isma c il became the Gate to Knowledge as were all the 3 Imams 
as& before and after him. 

This happened when 3 Isma c Il was seven years old. His father 
designated him as the next Master of the Time ( sahib al-waqt) and 
declared him to be the Master of Religion ( sahib ad-din) and to be 
his heir among his other sons from whom he guarded 3 Isma c Il gE, 
and also kept him away from contact with the public. Thereafter his 
education went on solely under °ImamJa c far’s direct supervision. 
This was held to be true by c Abd al-Karim al-Sbahrastanl who said 
that a Isma c Il “was the designated 3 Imam after Ja c far, and the 
sons of Ja c far also agreed.” 

In modem times such disparate voices as Paul Walker and W. 
Ivanow have both reached much the same conclusion. 

“Our oldest and presumably most reliable authorities agree that 
Ja c far designated his son Isma c il to succeed him as Imam.” Paul 
Walker, ( The Cambridge History of Egypt, Vol 1. 121) “According 
to the overwhelming majority of the available sources, both sect¬ 
arian and of their opponents, 5 Imam Ja c far appointed as his suc¬ 
cessor his eldest son Isma c Il, by his first wife, a highly aristocratic 
lady, and the great grand-daughter of al-Hasan.” (W. Ivanow, 
(Ismailis and Qarmatians, 57) — 

From these understandings and accounts certain principles regard¬ 
ing the Nass become clear - importantly that Nass is neither a secret 
nor is it hidden and, importantly, must be made known publically! 
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The Fracturing of the a Ummah in the Time of J Imam Jafar as-Sadiq IQ. 

The process begins when the ’Imam of the time (' 3 imam az-zamanl 
—ii ft—»<) “sees” by spiritual insight that one of his sons has been 
essentially given or endowed with, the same “gift” as he has which 
is, as we have explained earlier, the capacity to provide guidance for 
the community (fumma) and to explain and explicate the meanings 
of the Qur’an in general and certain verses specifically, 

as well as to explain the Divine Law in a manner which allows 
people to grasp the “whys and wherefores” of the Shari’ah. 

This “seeing” is referred to in Arabic as kasljf (-«—^-^), which tech¬ 
nically means “unveiling” and is etymologically related to ^ / 
mukasfjafa), disclosure by divine irradiation of the essence con¬ 
noting familiarity with unseen things hidden behind veils which, in 
the case of the ’Imam £36, is a gift rather than the result of the 
spiritual struggle of purifying the heart undergone by spiritual 
seekers which can also lead, albeit in a more limited way, to the 
“parting of the veils” granting a familiarity with the unseen ( al- 
gbaybl^^d^) — a term which possesses multiple intricate meanings 
stemming from the figurative translation “the depths of the well.” 
Given that the bottom of the well is visually concealed as a result of 
its depth, its contents are not determinable. al-Gfjayb therefore re¬ 
fers to that which is absent, hidden, or concealed but for the ’Imam 
£$, who is, by the nature of who he is, blessed with inborn kashf, 
enabling him to not only see the depths of the well or the unseen, 
(al-gbaybl^M) but, very importantly, what is hidden beneath it. 
Through this gift he is' granted to see who is to be the next receptor 
of the ’Imamate. Since he, the ’Imam ;(££, is a human who must die, 
it is absolutely necessary that this issue of sucession and continuity 
be resolved as soon as possible even if, as the case may be, he does 
not immediately announce his ‘sighting’ to the a ummah, but that he 
knows without doubt and beyond question who exactly the next 
’Imam %£ is and when the time is right makes it known - publically. 

Of course, in certain instances, usually stemming from oppression, 
taqlyyah or dissumultation may have to be observed, as it was, for 
instance, due to conflicts between the Ummayads and the ’Abbasids, 
in the time of ’Imam Ahmad al-Wafi, ’Imam Muhammad at-Taql 
and ’Imam Abdullah ar-Radl ^t, the three veiled ’Imams who 
followed the son of ’Imam lsma c U — Muhammad al-Mahdi 
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But although the three “ veiled ” ( satr/j —jImams prior to ’Imam 
c Abdullah al-Mahdi bin-Amr Illah aa (who was both the fourth Da c i 
of the ’Ismal^i Da c wah and, more importantly, the first openly pro¬ 
claimed Fatimid Khalifah and ’Imam), were known in the circle of 
the Da c wah (the actual name of both the Fatimi and Isma’IlI schools) 
and, even during their veiled "hiddeness” directed the affairs of the 

school ranging from tax {zakatl »<-Sj) collection to intercontinental 

communication between the Fatimlyun (uj .» * - U L-a) Islands (jaza’Ir 
/»_>—as well as social services for the poor and destitute. They 
also conducted ta c llm after joumu c ah for local members of the 
Da c wah, as well as knowledegable travellers and initiates from afar. 
Again and again we must stress the important, indeed crucial, 
function of the ’Imam j(g£ both as the source of guidance and. the 
explanation of Qur’an. The need to understand these explanations 
may change from generation to generation due to social and techno¬ 
logical changes, which always arise as time passes, and the explan¬ 
ation of one hundred years ago no longer suffices. 

For instance think of the space shuttle upon and in which a Muslim 
travelled. How do we understand the Order to pray five times a day 
when there are twenty days in one day, and what is the direction of 
prayer ( qiblahf <±*) when you are many miles above the earth? 

Not to mention questions of medical ethics when, for instance, it be¬ 
comes possible to transplant a heart or a kidney or even eyes. 
Whose eyes are they and who am I who has someone else’s heart? 
And these are questions in worldly or semi-worldly dimensions 
which are over-shadowed by many other-worldly concerns. 

When the ’Imam is openly present, religion is not a static phe¬ 
nomena and an unchanging set of rules but a phenomena that is, and 
must be, responsive to change and fluctuation, perhaps not in abso¬ 
lute essentials like prayer, fasting, zakat etc. - the arkdn ad-din 
(Jh-lII o^J) or ’ummu ul-kitab - but definitely in the case of allegor¬ 
ical meanings as in muhkam and mutasjjabihah (<?Laa* j 
Who is there who can explain and teach these meanings absolutely 
correctly and without any ambiguity, but the ’Imam %SP. Yes, there 
are scholars in both the Sunni and StjT c ah communities, but inevi¬ 
tably their explanations are filtered through their own subjective 
realities. Only if the ’Imam is present can we be absolutely and 
100% sure that what we hear or read is without any doubt the Truth. 
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Hence the absolute need for the ’Imam jp, for without the ’Imam p, 
there is always the possibility of error, no matter how knowledgable 
the scholar ( c alim/fi^) or arbiter of jurisprudence (faqihi<-**). 

As c Ali p was to the Prophet $ so is the ’Imam jp in relation to 
c Ali sp and hence by extension to the Prophet 
In short, and in Truth (al-haqqhi* -I'), there is no continuity of the din 
save when the ’Imam ;P is present without any ambiguity and this 
has not been the case in the Muslim world, save for the ’Isma’llls, 
since the ocultation. Hence, the importance of the ’Imam and the 
need for both Sunni and Sbl'ah to understand this without doubt. 
Backing up one step I want to try to make clear, though any expla¬ 
nation I may provide is fraught with vast possibilities for misunder¬ 
standing, that by “ continuity ” I mean that - yes we may almost 
endlessly engage in interpretation on multiple levels in what is and 
what happened in the course of the first five or six centuries of 
’Islam but after those times (and arguably before those times) until 
we reach the time of the anti-’Usul! neo-Kbarajite Wahhabi Salafist 
or ’Ikbwani schools of thought from the 1800 CE era forward, there 
was a long period of stagnation and endless recycling apparent in 
the fact that as late as 1900 CE 95% of Sunnis were ’Usuli (trad¬ 
itionalists or principalists) Muslims who held to the traditions of 
one of the four Sunni schools of Jurisprudence ( madfjahib ), which 
for the most part are Asb c arite-Matundl theology mixed with the 
sprituality of the al-Gbazall school of Sufism which emanated prin¬ 
cipally from the post-Fatimld al-Azhar in Cairo. 

And with the occultation of the 12th ’Imam p in the ftfyna c asfra- 
riyyah branch of the ShTah, both are bereft of a functional ’Imam 
3 P so that Sbfah ’Usulls are not really all that different from Sunni 
’Usulls, traditionalists or principalists, though their position or 
stance appears different in certain dimensions. Functionally both 
have no manifest living acting ’Imam ;p so all their explanations, 
decisions, (fatawal&Lu ) can only emanate from the marja c taqlid or 
the marja c dini (^j <«-?■>* ji {-?._>-) who in the end are elected or 
selected by others, who, as far as can be known, have not received 
the Nass and, hence, are without any real Authority, as the ’Imam is 
hidden in extreme occlusion and nobody knows, or has access, to 
him. The only school, or tariqah (their choice of cognomen), which 
actually lays claim to a living functioning ’Imam are the ’Isma’llls. 
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They alone claim an entirely unbroken line of succcession stretch¬ 
ing back over forty-nine individuals each of whom claim the Nass, 
though an impartial examination of that claim finds three, or 
perhaps four, questionable gaps or breaks beginning with 3 Imam 
Ja c far as-Sadiq 3 (which is yet another reason for our truly 
understanding what happened in reality at the time of the ‘death’ of 
his son, fimam IsmaTl who some claim was caused to disappear 
during the lifetime of his father, as a mystery, intended to protect 
him from enemies who sought his death, and as a test for his fol¬ 
lowers ( wa-Llahu c Alim) in the questionable era of the Da c iyyun (or 
the callers) 3 Imam Ahmad Wafi, 3 lmam Muhammad at-Taql and 
3 Imam c Abdullah ar-Radi or az-Zakl from their various centers 
for the Da c wah (Sjtj) in what is now Syria, Jordan and Palestine. 
Then again there is another ‘questionable’ gap in the succession. 
According to the Nizari fismaTffis after the death of the eighth 
Fatimid 3 Imam, 3 Abu Tamlm Ma c add al-Mustansir bi-Llah the 
succession was again put into doubt when the regent, (Malik al- 
Afdal, the son of the then military commander of the Fatimlds, Badr 
al-Jamali,) decreed the youngest son by the second wife of Mus- 
tansir bi-Llah, °Imam al-Musta c lJ 3 P, to be the 8 th Kljalifah as well 
as the fimam thus bringing into question from whence came the 
Nass ? It is from this line the Musta c li branch of fismaTilis emerge. 
The ascent of fibnam al-Musta c H was however contested by his first 
wife’s eldest son, 3 lmam an-Nizar who was defeated in the civil 
and military upheaval following the death of al-Mustasir, and died 
in prison in Alexandria. Acccording to some, he had a son, °Imam 
al-Hadl 3 ^, to whom he gave the Nass and who was taken, first to 
Alamut by Hasan as-Sabbah, and later settled in one of the nearby 
safe towns below Alamut and was gradually surrounded by family 
members secreted out of Egypt. This family lived for two gener¬ 
ations under the fortress of Alamut and it was from this family that 
the Nizari tanqah or branch of the Tsma fills emerged. 

On the other hand the Musta c lis first settled in the Yemen and then 
gradually gained a foothold in 11th Century CE western India (main¬ 
ly in Gujarat) through the efforts of da c iyyun (callers) and itinerant 
traders and are found today in many western cities of India, Pak¬ 
istan, Yemen and East Africa under the name of Dawoodi Bohras 
under their leader, the Dd 3 i al-Mutlaq (The Unrestricted Caller). 
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The MustaUT mode of practice is observed along fairly normative 
Muslim lines, meaning they pray five times a day (though joining 
the Dbuhr and c Asr and the Maghrib and the c Isba), attend a masjid, 
fast in Ramadan, perform Hajj and Umrah and pay Zakat and are 
included as Muslims under the conditions of the Amman Message. 
They do not however profess to having an openly manifest ’Imam 
but rather, after their 21st ’Imam went into concealment, the leader¬ 
ship of the community was entrusted to the hands of one called Da c i 
al-Mutlaq or the Unrestricted Caller — a post created by one of the 
few women Hujjat of ’Islam, as-Sayyidah al-Hurra of the Sulayhid 
Dynasty of Yemen 8 , who was certified as Hujjat by ’Imam Ma c add 
al-Mustansir bi-Llah in 1084. It was under her direction that 
da c iyyun (callers) were first sent to India, resulting in the emergence 
of the afore-mentioned Bohra (Traders) sect. 

As the Musta c ll emerged out of Yemen and integrated themselves 
into Gujerat in India, the Nizaris were mainly centered in what is 
now northern Iran and Northern Syria, as a result of the dynamic 
efforts of Ras{jid ad-DTn Sinan (The Old Man of the Mountain). 

The Nizaris are the largest branch of the ’Isma’llls and the second 
largest branch of the overall Sl)i c ah community, numbering some 
15-20 million, who live in 25 countries and are presided over by 
Shah Karim al-Husaynl, popularly known as the Agba Khan, who is 
the openly declared and functional 49th ’Imam sp in the Nizari line. 
The Nizari teachings emphasize human reasoning and intellectual 
effort (ijtihadhL -4 ><) under the direct authority of the ’Imam, in 

contrast to imitation {taqlid !in conformity with legal precendent 
or scholarly decisions, without necessarily examining or having to 
consider the scriptural basis or reasoning behind the decision. 
Furthermore the Nizari teachings emphasize pluralism, meaning the 
acceptance of racial, ethnic, cultural intra-religious differences, as 
well as a strong emphasis on political, social and gender justice. 
However questions arise concerning the line of succession which 
date back to the time of the three “ veiled ” Imams, then to Alamut 
and finally to the 1866 decision of the High Court of Bombay known 
as the “Aga Khan Case” which recognized the authenticity of the Aga 
Khan’s claims by the British Raj, under whom he served militarily. 


8. another woman was the Hujjat of the Prophet Isa Mary Magdalen ^E. 
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To briefly recapitulate these questions of succession: 

Prior to Alamut we have the questions arising from the time of the 
Da'iyyun in Syria as to just who exactly were ’Imam Ahmad al- 
Wafi, ’Imam Muhammad at-Taqi and ’Imam Abdullah ar-Radl 
the three ’Imams who followed the son of ’Imam Isma'Il 
Next there are the questions that arise after the death of the eighth 
Fatimld ’Imam, ’Abu TamTm Ma’add al-Mustansir bi-Llah m. 
After his death the succession was put into doubt when the regent, 
Malik al-Afdal (the son of the military commander of the Fatimlds, 
Badr al-Jamall) named the youngest son of ’Imam al-Mustansir 5 ®, 
(by his second wife) to be the 9th ’Imam and who, consequently, 
they gave their allegiance though this was disputed. 

The question of the succession after Alamut arises from the events 
surrounding the ’Imam an-Nizar ^ 6 . who died in prison in Alex¬ 
andria but who, acccording to some, had a son - ’Imam al-Had! 
to whom he gave the Nass. This son was taken first to the fortress of 
Alamut by Hasan as-Sabbah and later settled in one of the 
nearby protected towns in the valleys below Alamut, where he was 
gradually surrounded by family members secreted out of Egypt. As 
we mentioned this family lived for two or three generations below 
Alamut and it was from them the Nizari ’Ismai’lis arose and, from 
whom the Agfra Kljan ultimately claims descent and legitimacy. 

This possibly autobiographical information is found in Sargudfjasfjt- 
i-Sayyidna, the main source for the background and the early life of 
Hasan as-Sabbah who according to this was was bom in the city 
of Qom in the 1050’s CE to a family of Twelver Sbi c ah. 

Early in his life, his family moved to Rayy, a city in Persia that has 
had a history of radical thought since the 9th Century CE. 

It was in this center of religious matrices that Hasan as-Sabbah, who 
held to the Twelver school of thought and practice, developed a keen 
interest in metaphysical matters. From the age of 7 to 17 he was home 
schooled by the ’ulema and mastered philosophy, astronomy, mathe¬ 
matics and geometry as well as a number of languages, 

Rayy was also home to the activities of ’Isma’UI callers in the Jibal. 
At the time.’IsmaTHsm was a growing movement in Persia and 
other lands east of Egypt. The Persian ’Isma c ilTs firmly supported the 
Da c wah (call) directed by the Fatimid caliphate based in Cairo. 
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The ’Isma'IlT Da c wah worked on three layers: the lowest was the 
“foot soldier” or fid c ai , followed by the rafik or “comrade”, and then 
the da c T or “the caller”. It has been suggested that the popularity of 
the 3 Isma c il!s, in what was then Persia, was due to the people's dis¬ 
satisfaction with the Seljuk rulers, who had removed local rulers. 

In Rayy, young Hasan came in touch with one Amira Darrab, a 
rafik , who introduced him to the TsmaTlI doctrine. Hasan was in¬ 
itially unimpressed but his interest gradually grew after partici¬ 
pating in many passionate debates on the merits of the Isma'ill way. 
Seeing the conviction of Darrab convinced Hasan to delve deeper 
into a lsma c IlI doctrines and beliefs and ultimately convinced him to 
take the '’IsmaTl! way. 

Some historians have postulated that Hasan’s keeping company 
with members of the Fatimiyyun was leaked to the anti-Fatimid and 
anti-Shfah vizier Nizam al-Mulk, leading to Hasan leaving Rayy 
and heading out to what was then Fatimid Cairo in 1076. 

Hasan took about 2 years to reach Cairo. Along the way he toured 
many other regions that did not exactly lie in the general direction of 
Egypt but were on his way. Isfahan was the first city that he visited. 
Here he was hosted by one of the da c is of his youth, a man whose 
name was Resi Abu-Fadl and who had taught the youthful Hasan in 
Rayy. In Isfahan he further instructed Hasan in the 3 Isma c ili way. 
From Isfahan he went to Caucasian Albania (current Azerbaijan), 
hundreds of miles to the north, and from there he traveled through 
Armenia where he attracted the ire of Christian priests and, fol¬ 
lowing a heated discussion, he was thrown out of town. 

He then turned south and traveled through northern Iraq and then to 
Damascus in Syria and south to al-Quds in Palestine from where he 
left for Egypt. Autobiographical fragments exist which date his arri¬ 
val in Cairo to 30 August 1078 CE where he swore allegiance to the 
Fatimid Caliph and took up formal studies under two dd c iyyayn. 

As he proceeded with his studies, he came to be looked upon with 
eyes of respect among those vested with authority. 

His austere and devoted commitment to the Da c wah gained him an 
audience with tfie chief dd c i of the region: c Abdu-l-Malik ibn At- 
tash, who was very impressed with the young Hasan and promoted 
him to the rank of Deputy Caller (da c lal-ma 3 dfjun) in the Da r wah. 
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It is unclear how long he stayed in Egypt but three or four years is 
the usually accepted estimate. He continued his studies there, and 
became a full-time Da c i after which he returned to Persia. 

Whilst he was in Cairo, studying, he incurred the displeasure of the 
Chief of the Army, Badr al-Jamall (see page 21). This may have 
been a result of the fact that Hasan supported 3 Imam Nizar ^ the 
3 Imam al-Mustansir’s elder son, as the next 3 Imam. Hasan was 
briefly imprisoned by Badr al-Jamall but the collapse of the minaret 
of the jail was taken to be an omen in favor of Hasan and he was 
soon released and deported. The ship that he was traveling on was 
wrecked and he was rescued and taken on to Syria. Traveling via 
Aleppo and Baghdad, he terminated his journey at Isfahan in 1081. 
His life now was totally devoted to the mission of the Da c wah. 

He travelled extensively throughout Persia. In northern Persia, touch¬ 
ing the south shore of the Caspian Sea, are the mountains of Alburz. 
These mountains were home to a people who had traditionally 
resisted attempts at both Arab and Turkish subjugation and was also 
a home for SbT c ah teaching. The news of this 3 Isma c Tli da c T s 
activities reached the Seljuq vizier Nizam al-Mulk, who dispatched 
his soldiers with the orders for his capture but he evaded them, and 
went deeper into the mountains where he began a search for a home 
base for the Da c wah. 

This search for a base from which to direct the Da c wah ended when, 
in 1088, he found the castle of Alamut in the Rudbar area (modern 
Qazvin in Iran). It was a fort that stood guard over a valley that was 
about fifty kilometers long and five kilometers wide. This fortress 
had been built circa 865 CE. Legend has it that it was built by a 
king who saw his eagle fly up to and perch upon a rock, a propitious 
omen, the importance of which this king, ibn Marzuban, under¬ 
stood. Likening the perching of the eagle to a lesson given by it, he 
called the fort Aluh. Amu(kh)t : the “The Teachings of the Eagle”. 

In Hasan’s takeover of the fort he employed a patient and deliberate 
strategy, which took the better part of two years to put into effect. 
First he sent his callers and their comrades to win over the inhab¬ 
itants of the villages in the valley below the fort. 

Next, key people amongst the people of the valley were introduced 
to the Da c wah, and finally, in 1090, he took over the fort with the 
help of local people who had accepted the Da c wah. 
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Hasan gave the former owner a draft drawn on the name of a local 
wealthy landlord and told him to obtain the promised money from 
this man; when the landlord saw the draft with Hasan’s signature, 
he immediately paid the amount to the owner, astonishing him. 
Another, probably apocryphal, version of the takeover states Hasan 
offered 3000 gold dinars to the owner of the fort for the amount of 
land that would fit in a buffalo’s hide. The terms having been 
agreed upon, Hasan cut the hide into strips and linked them into a 
large ring around the perimeter of the fort, whose owner was thus 
undone by his own greed. 

In any case after establishing Alamut he thereafter devoted himself 
so faithfully to study, that in the nearly 35 years he dwelt there he 
never left the fortress, except twice when he went up to the roof. 
This reported isolation is questionable given his extensive recruiting 
and organizational involvement in the growing ’Isma'ili insurrec¬ 
tions in Persia and Syria. Whatever the truth is about his isolation 
Hasan was highly educated and was known for austerity, studying, 
translating, praying, fasting and directing the activities of the 
Da c wah. He knew the Qur’an by heart, could quote extensively 
from the texts of most Muslim sects, and along with philosophy, he 
was well versed in mathematics, astronomy, alchemy, medicine, 
architecture, and the major scientific disciplines of his time - and 
here I strongly suggest the reader look into our Essay and the books 
on Hasan as-Sabbah listed below in the footnote concerning who he 
was and what lay behind the establishment of Alamut, which was 
the center for propagation of Nizari thought and the headquarters 
for the efforts to preserve and further the original FatimT Da c wah 9 . 
During Hasan as-Sabbah’s life and after his death, two new ’Imams, 
the son and grandson of ’Imam al-Hadl £$, were born at Alamut 
and received the Nass: ’Imam Muhtadi and ’Imam Qahir jff.. 
Then came a man who is a figure of great controversy known to us 
as Hasan II, to whose name is attached the epithet, c Ala Dfyikrihi-s- 
Salam - on whose remembrance be peace. 


9. Daftary, Farhad, Hasan-i-Sabbah and the Origins of the Nizari Ismd’ilT 
Movement, Daftary, Farhad, The Assassin Legends: Myths of the Isma'ilis 
and Hodgson, Marshall, The Order of Assassins. The Struggle of the Early 
Nizari Isma’ili Against the Islamic World. 


- 26 - 




The Fracturing of the J Ummah in the Time of 3 Imam Jdfar as-Sddiq %5 l 

Hasan c AIa Dbikrihi-s-Salam ( ^ also known as 

Hasan II, was the hereditary ’Imam of the Nizari ’Isma’IlIs from 
1162 until 1166 and ruled parts of Persia and Syria from AlamGt. 

Had that been all there was to it he would not be much remembered 
or remarked upon and he would have passed, forgotten by most, 
into the pages of, mainly, ’Isma’IlI history. However he did some¬ 
thing which shocked the whole Muslim - world not just the Sl)i c ah 
’Isma'ills but the whole Muslim world - Sunni and Sfri'ah. 

In 1164 Hasan II ’Imam of the Nizari school of ’Isma c Ili ’Islam, 
proclaimed the Qiyamah (<-.LiJi), literally the Rising, but understood 
by most Muslims to mean “the Day of Resurrection”, and by so do¬ 
ing he brought about, at least in Alamut and the lands ruled from 
Alamut, the abrogation of many of the outer Laws of the Sbari’ah. 
The concept of Qiyamah in exoteric ’Islam means the End of the 
World and the Day of Judgment. But in the esoteric interpretations 
of ’Isma’Tlt ’Islam, Qiyamah is the beginning of an era of spiritual 
renaissance where the spiritual dimensions of ’Islam are practiced 
openly and spiritual truths become widely known, and certain of the 
more exoteric/ritualistic/ethnic/tribal aspects of ’Islam are abrogated. 
Fatimid ’Isma’Ili texts from the lOth-llth century describe the 
anticipated arrival of the Qiyamah era by a future Fatimid ’Isma’IlI 
’Imam. These expectations were fulfilled by the declaration of 
Qiyamah by ’Imam Hasan c Ala Dbikrihi-s-Salam ^ 

Declaration of the Qiyamah 

Only two years after his accession, ’Imam Hasan c Ala Dbikrihi-s- 
Salam openly conducted an esoteric ceremony known as the Qi¬ 
yamah at Alamut, whereby the ’Imam £3E once again became visible 
to his community of followers in and outside of the Nizari ’Isma’IlI 
community. Given that the traitor Juwaynl, during the time of the 
Mongol invasion, undertook the burning of the ’Isma c Ili libraries at 
Alamut (which could have provided much more reliable testimony 
about Nizari ’Isma’ill history), scholars have been dubious about 
Juwaynl’s narrative but are forced to rely on it given the absence of 
alternative sources. FortunateljTdescriptions of this event are also 
preserved in Rasbld ad-Dln’s narrative and recounted in the Haft 
Bab Baba-yi Sayyidna, written 60 years after the event, and the later 
Haft Bab-i Abl Ishaq, an ’Isma’IlI book of the 15th century AD. 
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However, Rashid ad-Dln's narrative is based on Juwayni, and the 
Nizari sources do not go into specific details. Since very few con¬ 
temporary Nizari ’IsmaTiT accounts of the events have survived, it 
is unlikely that anyone will ever know the exact details of this event. 

In any case there was no total abrogation of all law - only certain 
exoteric rituals, like the form of Salat, Fasting in Ramadan, Hajj to 
Makkah were altered. The Nizaris however continued to perform 
’Islamic forms of worship, except these altered rituals were termed 
esoteric and spiritually oriented. For example, “true prayer is to re¬ 
member Allah at every moment; true fasting is to keep all bodily 
organs away from whatever is unethical and forbidden and ethical 
conduct is enjoined at all times; true Zakat is to have enough to live 
on and the rest is consigned to those poorer than you, the homeless 
indigent or to those who make sure the funds are at hand and that 
distribution of zakat truly works without hint of graft or bribery, to 
those whose hearts have to be reconciled (tasalah/^-I^ “-j), to those 
who are enslaved, and those under the crushing weight of debt, for 
those who work for all of those above without asking anything in 
return {ft sabili-lldh), to the traveller or wayfarer.” “This is an 
obligation from Allah - all-Knowing, all Wise.” (at-Tawba 9:60) 

EjjW; lit 

Imagine a world in which all, including governments, paid zakat! 
That is only the outer skin of religious obligations. The deeper di¬ 
mension concerns what the tongue says, to what the ears listen, to 
what the eyes see, where feet walk and for what the hands reach. 

So in spite of what people say about what ’Imam Hasan c Ala 
Dbikrihi-s-Salam ^ did or did not do when he conducted that 
esoteric ceremony knowj^ as Qiyamah at Alamut, he ensured that 
the Imam was once again visible to his community of followers 
both in and outside the local Nizari ’IsmaTlI community. 

The Imam was once again in full public view and back in action! 
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This spiritual station ( maqam ) only lasted for a year and a half after 
his declaration of the Qiyamah. According to Juwaynl, °Imarn 
Hasan c AIa Dbikrihi-s-Salam was fatally stabbed in the 3 Isma c IlI 
castle of Lambasar by his brother in law, Hasan Namwar. 

He was succeeded by his son, 3 Imam Nurudln Muhammad who 
refined and explicated the doctrine of Qiyamah in far greater detail. 
This is the mostly accepted and received account of what, afterall, is 
a hugely significant event in the Muslim world - but little remarked 
under the big tent of Sunni 3 Islam and usually accompanied with a 
comment along the lines of, ’’What can you expect from Sbi c ah?” 
and is treated only tangentially, if at all, in the Twelver world itself. 
But, exactly in this act, the 3 Imam revealed - the possibilities 
and the capacity of what an 3 Imam can do. 

Things can change! 

But things used to change, as for instance in the account we gave on 
page nine when during a dbuhr (mid-day) salat on the outskirts of 
Madinah, the Prophet received the Revelation which resulted in 
changing the Qiblah from al-Quds to Makkah after 13 years. 

But that was the Prophet & and Hasan II was a much later descend¬ 
ant who was changing the canonical revealed Orders of Allah 
This exactly marks or delineates the line between wahi and walayah. 
If you accept that the Transmission by the Prophet to c Ali was 
vaild, and, in turn, that a constituent element of that bestowal was 
that C A1I in turn had the capacity to bestow the Transmission (< al- 
c ahd!s^\) to whom he chose (and was thus chosen), and so on from 
al-Hasan to al-Husayn to C A1I Zaynu-l- c AbdIn to Muhammad al- 
Baqr and then to Ja c far then when does it stop or does it stop? 
For instance the Nizari 3 Isma c flIs of the present time consider Sbah 
Karim al-Husayni {aka the Agba Kban) to be the 49th consecutive 
living 3 lmam in accord with the Doctrine of the 3 Imamate pre¬ 
cisely as defined by 3 Imam Ja c far in his teaching on the al- c ahd : 
”Nass is the Divinely inspired designation of each 3 Imam ^ by the 
previous 3 Imam ,$&£.” By Nizami belief each 3 Imam in the line and 
the tree (silsilah wa sfoajarah! s_h>— i j <4—!_-) is the recipient of the 
nass and all its powers for as 3 lmam al-Baqir jp said “If the ’Imam 
££ were to be removed from the earth even for an hour, the earth 
would swallow up its inhabitants just as the sea swallows people.” 
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The idea that the ’Imam is always present also helps support the 
reality that Allah, the Creator and Guarantor of the ’Imam is 
also always present to human beings. This is all clear and in order 
for the Muslim especially one who comes from a Sufic background. 

But what if? 

But what if somebody is not who he says he is or even, others say 
he is or even think he is? — what then? 

Is the ’Imam truly the recipient of the Nass? and, importantly, can it 
be incontrovertibly proven, because if it can’t then doubt is cast on 
the whole structure of the succession and its authenticty: 

1. The first questionable period is the time of the Dd c iyyun - ’Imam 
Ahmad Wafi, ’Imam Muhammad at-Taql and ’Imam c Abdullah ar- 
Radl or az-Zakl 34 $. who, from their centers of operation in what is 
now Syria and Palestine, finally emerged into the time of the first 
openly declared Fatirru ’Imam, ’Abdullah al-Mahdi bi-Llah jp. 
Were the Da c iyyun who they claimed to be or were they simply 
sincere followers of earlier ’Imams who wanted to keep the Da’wah 
alive? Who they were in reality is not of great lasting significance 
but the continuity of the Da’wah was and is of utmost significance. 

2. The time after the death of the eighth Fatimld ’Imam, Ma’add al- 
Mustansir bi-Llah sgk, after whose death the succession was again 
put into doubt when the regent, Malik al-Afdal, the son of the then 
military commander of the Fatimlds, Badr al-Jamal, who was 
neither Husaynl and not even from Ahlu-l-Bayt, but who was instru¬ 
mental in pushing forward his son-in-law, the youngest son of the 
second wife of ’Imam al-Musta c ali JQ, to be openly declared the 9th 
’Imam of the ’Isma’ill MustaTi branch ( tariqah ). 

3. The time when ’Imam Hasan II, c Ala Dbikrihi-s-Salam £$, con¬ 
ducted an openly esoteric ceremony known as “ al-Qiyamah'" at 
Alamut, where-by the ’Imam %£ once again became visible to his 
community after three gererations behind the veil ( satr/S 1 —). 

Some people of the time took ’Imam Hasan II to be an imposter and 
not the son of the ’Imam al-Qahir at all but rather a grandson of 

the Kiya Buzurg-Ummid (esteemed old man/Syj -j) that Hasan as- 

Sabah had left in charge of Alamut at the ttme of his death in 1124. 

4. The time of the 1866 Agfoa Khan Case in Bombay when, the Brit¬ 
ish Raj certified that the Agba Khan, who served the British Raj, 
was really the legitimate inheritor of the Ja’farT Isma’TlI ’Imamate. 
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This decision opened the coffers of the Kboja (Kf)awaja/i— ^1 Farsi) 
to the Agba Kfjanis which allowed for the financial stability and 
well being of the Agba K|jan, his family and, most importantly, the 
charitable world wide community, as that is where the money mostly 
went and goes, as seen by the many good works and world wide 
social upliftment projects of The Agha Khan Development Network 
and associated groups of, what they call, the “Isma c ill Tariqah”. 

A careful perusal of various encylopediae and surfing the net will 
dredge up many conflicting and differing views on this subject from 
fully committed 3 Isma c TlTs to disgruntulted ex- 0 lsma c ills to accounts 
of mass defections of Kboja people from being Sbl c ah to Sunni as 
well as various conspiracists and religious theroists. 

To most people in our times, if they even note it, its all about media 
events where an older man called an ‘imam’ is weighed in gold or 
one sees pictures of him or his family members opening schools or 
hospitals or standing with world statesmen or university presidents 
receiving various awards, degrees or honorary citizenships. 

His public utterances are along the lines of, “Tolerance, openness 
and understanding toward other peoples’ cultures, social structures, 
values and faiths are now essential to the very survival of an 
interdependent world. Pluralism is no longer simply an asset or a 
prerequisite for progress and development, it is vital to our exist¬ 
ence.” His worldly works center around mercy, compassion and dig¬ 
nity all of which emerges directly from his commitment to 3 Islam. 

To the common majority, ( amm ) all of this is “nice” but much ado 
about nothing, as they have not taken the preliminary steps along the 
way of understanding the authentic teachings of the 3 Imams 
But to those actively involved in understanding the Way of Walayat 
and the way beyond both Sunni and Sbl c ah ’usluli thought, under¬ 
standing the question of the 3 Imam is a crucial question, for the 
world appears one way if there is an °Imam and in a totally dif¬ 
ferent way if there should prove to be no living visible 3 lmam. 
Functionally for all intents and purposes and apparent reality, most 
Muslims are living in a world that appears bereft of an ’Imam 
But go back to the events of the qiyamah as proposed by Hasan c Ala 
Dbikrihi-s-Salam & and leave aside his legitimacy or lack of same, 
in the end how many really care be they Muslim or non-Muslim? 
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As we noted, in less than a year and a half after his declaration of 
the Qiyamah,’Imam Hasan, c Ala Dbikrihi-s-Salam £=£ was, ac¬ 
cording to Juwaynl, stabbed to death in the ’Isma’IlI castle of 
Lambasar by his brother in law, Hasan-i-Namavar and was suc¬ 
ceeded by his “son” ’Imam Nurudin Muhammad who went on 
to refine and explain the doctrine of the ‘Qiyamah’ in greater detail. 
There are those who say that ’Imam Nurudin Muhammad ^ was 
not the “son” of ’Imam Hasan c Ala Dbikrih as-Salam sp but rather 
was the son of one of the families who were rescued by Hasan as- 
Sabah from the line of ’Imam Nizar ’Imam al-Mustansir’s £$ 
elder son, who had been settled by Hasan as-Sabah in the valley 
below Alamut in the small town of Qasr Kfoan. 

’Imam Nurudin Muhammad from the time he was only nineteen, 
and in the face of strong opposition, went on to refine and explain the 
doctrine of Qiyamah and the teachings of Hasan as-Sabah, in depth 
and great detail which was very much welcomed, by the inhabitants 
of Alamut and those aligned with Alamut, who must be understood 
to be eager adherents of the inner {batini) gnostic IsmaTlI teachings. 
He spent 44 years trying to work out the details of the Qiyamah. 

Most importantly he showed that the true spiritual reality of the 
’Imam was what was important and those who could perceive this. 
and achieve a personal transformation were the successful ones. 

In their minds and hearts the Qiyamah was entirely consequential as 
the door to a new age in which ritual and spirit came into balance. 

It made sense even if for Muslims, then and now, such an event is 
nothing less than anathema, apostasy and fraudulent disbelief ( kufr ). 
If ’Imam Hasan c Ala D^ilcrihi-s-Salam was not “really” the ’Imam 
Wt- he, in his brief time, functioned as the ’Imam and, for many, 
the idea of a spiritual descent rather than a direct genetic blood 
descent could easily be accomodated and a fit could be found. 

In short, under the tutelage of Hasan as-Sabah the deeper people 
( kljass ) of Alamut, and those in accord with them and who came 
after them, developed a framework of thought in which the spirit 
eclipsed blood for, as long as the teaching was consequential, in the 
end-the spirit was what mattered. — 

In the “Assassins of Alamut” under the rubric of the Doctrine of 
Resurrection, we find this: 10 

10. Anthony Campbell “Assassins of Alamut”, © Iran Chamber Society 
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“The essence of the Resurrection (qiyatnah/*-+L^i) is that it was the 
fulfillment of the established ’Isma c ill expectation of the Millenium. 
’Isma'ili eschatology had always predicted that the ’Imam of the 
Ressurection would come to usher in the rule of openness, when 
’IsmaTlis would no longer have to ‘dissimulate’ by obeying the 
ritual law — for now that longed for day had finally dawned. 

“Clearly, however, it had not done so in quite the way that the older 
’IsmaTlI scholars (>=i_«_L*) had expected. The Ressurrection was sup¬ 
posed to be a cataclysmic event on a world scale, but now the world 
went on just as before, indeed outside the ’Isma c Ui territories the 
great proclamtion of qiycunah was almost entirely unknown. But for 
the ’Isma’IlIs everything had changed and they were now living in a 
new age; tho everything on the physical plane went on just as before, 
the change must be internal and spiritual. The Qiyamah meant, in 
fact, the dawning of a new phase of consciousness, a truly new age. 
“The esoteric interpretation of religion had always been 
fundamental to ’Isma’IlIsm but under the Fatimids the teaching was 
that both aspects, esoteric and exoteric, must be given full weight. If 
you remained at the exoteric level you could never hope to advance 
spiritually, but this didn’t mean that the exoteric religious forms had 
no importance. In a metaphor used by Abu Firas, the exoteric form 
of religion is the shell of the egg, which protects the yolk (the 
delicate truths hidden within). 

“The NizarTs of the Ressurrection, however, threw away not just the 
shell of the egg but the white as well and concentrated all their 
attention on the yolk — the Secret of Secrets.” 

Further on we read, “The new teaching was supposed to have 
literally cosmic reverberations. The events at Alamut were thought 
to have vast significance, set against the ’Isma'IlI cosmology of 
cyclical time. All space and time were focused on the Rock of 
Alamut on that fateful day in Ramadan when the Ressurrection was 
proclaimed.” - in the end, of course, the dream could not last, as the 
son of Nurudin, Hasan III, brought the ’Isma’IlI community, with 
great resistance, back to normative ’Islam by reinstating Shari’ah 
law; but even had he not done so, the vision would have crumbled 
and dissolved, as has every attempt to create a perfect society on 
earth ... “Nizarism at the period of the Ressurrection was an an¬ 
omaly ...” and remains so ... and yet the Qiyamah was proclaimed. 
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We, along with Campbell, might say, “when the doctrine was taken 
undiluted it proved to be too strong a medicine.” 

And when one actually looks back at the period of the Da'iyyun (the 
callers), when a small group who had managed to trace the ’Imamat 
among Muhammad ibn ’Isma’Il’s lineal descendants (because the 
status and location of the ’Imams was not known to the community 
at large), the concealed ’Isma’IlI ’Imams began to propagate the 
faith through Da c iyyun from its base in Syria and Palestine. This 
was the start of the spiritual beginnings of the Organisation of the 
Da c wah that would later play an important part in all ’Isma’Ili 
branches especially among the Nizaris and the Musta c lls. 

According to some, the eighth thru tenth ’Imams, al-Wafi, at-Taqi 
and ar-Radl remained hidden, working, raising money and serv¬ 
ing the Da c wah from centers in Syria and Palestine. 

The eleventh ’Imam, ’Abdullah al-Mahdi bi-Llah in the guise of 
a trader, fled persecution at the hands of the ’Abbaslds, who found 
’Isma’Ili beliefs not only unorthodox, but also threatening to their 
status quo. He made his way to Sijilmasa, an independent emirate in 
the Maghrib ruled by one Prince Yasa’ ibn Midrar, and lived there, 
hidden at first, with his son among the people of Sijilmasa, 
According to legend, ’Abdullah and his son by so doing were ful¬ 
filling a Berber prophecy that they had learned about that al-Mahdi 
would come from Mesopotamia (al-’IraqAjij—*—>0 to Sijilmasa. 
During times of Hajj the Da c iyyun had made contact with the 
Kutama Berbers of North Africa, who, after many meetings during 
the times of Hajj, had gradually absorbed the ’Imam! teaching from 
a dedicated Da’i, Abu ’Abdullah asb~SbI c i, and had taken to heart 
the message of the Da’wah and signified that they would welcome 
’Imam ’Abdullah al-Mahdi bi-Llah and his son ’Ubaydullah 
with the result that ’Imam ’Abdullah al-Mahdi bi-Llah migrated 
to Sijilmasa and became the openly declared eleventh ’Imam ;££. 

The Da’i was responsible for the conversion as well as the mental 
and spiritual well being of his students. The Da’I was a guide and 
light from the ’Imam. The relationship of the Da’i and student was 
akin to that of Sbaykb and Murid. The student desired Allah and the 
Da’i could bring him to Allah by causing him to recognize the 
’Imam, who possessed the knowledge of the Oneness. The Da’i and 
’imam were the spiritual mother and father of ’Isma’Ili believers. 
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Were ’Imams al-Wafi, at-Taql and ar-Radl ^st really direct blood 
and genetic descendents of Muhammad al-Mahdi s® and his father, 
’Imam ’Isma’il bin Ja’far, JQ, the son of ’Imam Ja’far as-Sadiq 3 ^, 
or were these men simply deeply devoted servants of the idea of the 
’Imam? Or were they loyalists who kept the lines and channels of 
understanding open, when all seemed lost or unknown, and the 
possibility of the existence of the real ’Imam in truth was in doubt? 
If questions arose over time as to exactly ‘who was who?’ there are 
no questions and there is no question about the event of Gfoadir al- 
K{)umm and by extension the status of al-Hasan, al-Husayn, C A1I 
Zayn-ul- c Abdin, Muhammad al-Baqir and Ja’far as-Sacliq 



So, you see, in the end, all of these encounters with the ’Imam 
real or putative, actual or imagined, trace back to ’Imam Ja’far as- 
Sadiq whose life and times mark the beginning (and in some 
ways) the end of the openly public ’Imam! ‘movement’ as such. 

Up until his time there was no disagreement as to who was who and 
what was what and everything concerning the ’Imamate was both in 
full public view and known to the ’ummah even if not always ac¬ 
cepted. After ’Imam Ja’far as-Sadiq and in spite of his legally 
defining the station of the ’Imam and its Transmission ( an-Nass ), 
the whole general consensus (’yma7^L-^0 fell apart and, instead of 
an outwardly united ’ummah, we are now left with two major Sbi c ah 
schools and four 11 recognised Sunni schools (madfyahib/^-*^). 

We have explained, in some detail what happened in the case of 
’Imam ’Isma’Il and his younger brother, Musa al-Kad^im (al- 
Kazim) but what of those who became known as Sunni Muslims? 


11. actually there were numerous madfoahib after the time of Ja c far sKE but most 
of them quickly became extinct or merged with other schools until there were 
only four (or five if one accepts the fatwa of Sh. Mahmud Sbaltut of al-Azhar 
that recignizes the Ja c fari school) that were generally accepted by the Sunnis. 

- 35 - 





The Fracturing of the ’Ummah in the Time of J Imam Ja'far as-Sadiq £$ 

I have regularly given the weekly kbutbah (Friday sermon) for more 
than twenty years primarily at Sunni masajid (there are hundreds of 
these khutab available on our website) 12 . My teacher and sbaykb, 
Dr. Ibrahim al-Batawi ^ taught at al-Azhar and was a close friend of 
Sbaykb c Abdu-l-Halim Mahmud ^ who was Sbaykb al-Azhar and 
(1973-78) connected to Sbaykb Mahmud Shaltut (1958-63), an ear¬ 
lier Grand Sbaykb of al-Azhar and responsible for the fatwa of 1960 
recognizing five schools of jurisprudence but, when the occasion 
arises, and I happen to mention that there are five schools of juris¬ 
prudence, I am routinely questioned after the kbutbah by someone 
who starts out, “Brother, you said there are five school of jurispru¬ 
dence ( madfjahib ) but every one knows there are only four schools 
of jurisprudence.” And then I mention ’Imam Ja c far as-Sadiq 
and also the fatwa of Sbaykb Mahmud Sbaltut concerning ’Imam 
Ja c far and the next line usually goes something like, “But 
brother, he was a Sbi c ah.” And then I have to drop, what for him is 
a bombshell, “Yes he is considered in our time to be Sbi c ah, but did 
you know he was the teacher of Abu Hanlfa and Malik ibn ’Anas, 
founders of the Hanafiyah and Malikiyah schools .of Sunni 
Jurisprudence? Additionally among his more than four thousand 
students in Madinah were Wasil ibn c Ata, founder of the Mu'tazilah 
school as well as Sufiyan atb-Tbawri and, some say, that asb-Sbaf 1 ! 
from time to time also engaged with him in religious discussion.” 
Furthermore when 1 tell the person that ’Imam Ja c far jgE is generally 
revered by main-stream Usull Sunnis (here I do not refer to neo- 
Kbarajite Salafis, Wahhabis, Takfiris, Ikbwanis etc) as a transmitter 
of Haditb and a prominent jurist and that his mother Farwah bint 
Qasim, was the great-granddaughter of Abu Bakr & and that in the 
houses of his mother’s family he also had frequent discussions with 
Qasim bin Muhammad bin Abu Bakr, who was the grandson of Abu 
Bakr and a man who was highly respected in Madinah.” 

Usually when I give my interlocutor this information they are 
amazed and they ask, “Are you sure of all that brother?” and when I 
tell them, “Yes! I am sure,” they most often say something along 
the lines of, “Well I’ll have to look that up when I get home.” 

No doubt there must be a lot of amazed “brothers” who hit the 
books and the internet when they get home on those days. 


12. GreenMountaiQSchool.Org 
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Actually that “Sunni connection” was one of the major incentives 
for my writing this essay and including it in this compilation of 
essays on the Ahlu-l-Bayt whose background life stories are not 
well known to many in the contemporary Muslim community; 
Sunni and Sl}i c ah. We Muslims at the beginnings of the 21st century 
CE need to become more knowlegeable about the lives of those 
Muslims who have become as strangers to us, save in a sentimental 
way, especially in light of the Haditb narrated by Muslim (145) 
from ’Abu Hurayrah who said: The Messenger of Allah said: 
“’Islam began as something strange and will revert to being strange 
as it began, so give glad tidings (tuba) to the strangers.” 

as-Sindl says in Hasjjiyat Ibn Majah: 

“Strange” refers to the small number of its adherents. The basic 
meaning of stranger (gbarlb/^j-F) is being far from one’s homeland 
but “... and will revert to being strange” refers to the small number 
of those who will adhere to its teachings even though its followers 
are many. “ ... so give glad tidings to the strangers” refers to those 
who follow its commands. Tuba (glad tidingsAj-^-k) literally means 
“blessedness” and refers specifically to a great tree in Paradise. 

Of this tree the Turkish poet Mehmed Yazicioglu wrote, “It is a tree 
that grows downwards as its roots are in heaven. Through its 
radiance all the heavens are lit from end to end flooding every tent 
and palace, every lane and every square. Such a tree is Tuba that the 
Gracious One has hidden in its sap whatever there may be of gifts 
and presents both good and fair.” 

This shows that supporting ’Islam and following its commands may 
require that one leave one’s homeland, physically and metaphor¬ 
ically, and should be patient in bearing the difficulties of being a 
stranger, part of which is loneliness as was the case in the beginning. 
In Sbarh Sahih Muslim, an-NawawI quoted al-Qadi ’Iyad as saying, 
concerning the meaning of this hadlth: “Islam began among a few 
individuals, then it spread and prevailed, then it will be reduced in 
numbers until there are only a few left, as it was in the beginning.” 
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Further in Fatawa al-Lajnah al-Da c imah , 2/170 we find: 

“The meaning of this haditb is that ’Islam began as something 
strange; when the Messenger of Allah ^ called people to 3 Islam, no 
one responded except a few people here and there. At that time it 
was something strange because its people were like strangers a- 
mongst others and they were few in number and weak, in contrast to 
the great numbers and strength of their enemies, who persecuted the 
early [and present day] Muslims. Then some of them migrated to 
Abyssinia (Habash), fleeing for the sake of their religion from tribu¬ 
lation and to save themselves from persecution and oppression. Later 
the Prophet at the command of Allah himself migrated to 
Madinah, after suffering intense persecution, and Allah fulfilled 
his hopes, supported His Prophet and granted him victory. 

“With the help of Allah ’Islam spread throughout the world; 
“This continued for a long time, then division and dissent spread 
among the Muslims and weakness and failure increased gradually, 
until ’Islam once again has become something strange as it was in 
the beginning. But this is not because of their small numbers, 
because at this time there are more than one and a half billion 
Muslims, but because these Muslims do not hold to the Book of 
Allah && and the Ttrat (progeny/c.^) [Haditb atb-Thaqalayn] of His 
Prophet so they have become distracted and turn to competing 
in worldly matters, like those who came before them, and fight 
amongst themselves for leadership and wealth so that the enemies 
of ’Islam found a way in, colonized our lands, humiliated us and so 
’Islam has returned to being strange as it was in the beginning.” 

A number of scholars are of the opinion that this Haditb of the 
Strangers gives glad tidings of a second victory of ’Islam after it has 
become something strange again. They base this on the wording 
used by the Prophet when he said, “... will revert to being 
strange as it began.” So just as following the initial strangeness and 
alienation, the Muslims were victorious and ’Islam spread, this will 
happen again after the second period of strangeness and alienation. 
This view is more likely to be correct, and is supported by what is 
proven in the ’ahaditb about the Mahcll and the return of c Isa 
at the end of time, when ’Islam in the form of the Way of Truth (din 
al-haqq/3=d\ ue-9 (9:33/48:28/61:09) will spread its light over all. 
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huwa-l-ladbll ’arsala-rasulahu bi-l-huda 
wa dlnl-l-haqql li-yud^hirahu c ala-d-dlni kullih 
It is He Who has sent His Messenger with Guidance 
and the Religion of Truth which He will cause to shine over all. 

(48:28) 

And Allah is the Source of our strength. 

May Allah send blessings and peace upon our Prophet Muhammad 

and upon his family. 


I bring up this subject of the “Stranger” and strangeness because in 
our time Muslims have increasingly become estranged from their 
own history and the knowledge of what and, importantly, who that 
history is except, as I said, in a “soft” sentimental fashion. 

For instance, going back to the subject of the weekly kbutbah. I 
usually say “ c alayhi salam” or “ c alayha salam” when mentioning a 
member of the family of the Prophet This often leads to one of 
the “brothers” accusing me of being a Sbi c ah (often purposefully 
mis-pronounced in the form of an obscenity). Then I remind that 
person that all Muslims when they make their salat recite the 
following recitation known as as-Salatu-l-°Ibrahimiyyah\ 

v iA I vj I Jj Jcj * > A IJ »I —Ll O LoS n Jl ijjua 

juulljjl _ if cSjL Jl If j Ja-e a If dl jL> I . Jnyn J- uitv ilul 

.> l-v /i J l/l-k iilil Jl 

Allahumma salli c ala Muhammad wa c ala ’all Muhammad 
kama sallaita c ala ’Ibrahim wa c ala ’all ’Ibrahim 
innaka hamidun majld, 

wa barik c ala Muhammad wa c ala ’ali Muhamad kama barakta c ala 
’Ibrahim wa c ala ’ali ’Ibrahim innaka hamidum-majld. 


O Allah! Praise Muhammad, and the family of Muhammad, as You 
Praised ’Ibrahim, and the family of ’Ibrahim; You are indeed Wor¬ 
thy of Praise, Full of Glory. And send blessings on Muhammad, and 
the family of Muhammad, as you send blessings on ’Ibrahim, and 
the family of ’Ibrahim; You are Worthy of Praise, Full of Glory. 
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I then say, “if you ask the blessings of Allah on the Family of 
Muhammad .0 and also on the Family of ’Ibrahim in every Salat 
why should it disturb you if I say ‘ Alayhi-s-Salam ’ (peace be upon 
him (or her as the case may be) when I mention one of the members 
of his family && when you yourself, and indeed all Muslims who 
pray 13 , say the same thing every time they make their Salat?” 

By dint of your reasoning “that only Sbi c ah seek blessings on his 
family” or that seeking blessings on his family is a bidah (hateful 
innovation) or worse, fiaram (something forbidden), are then all 
people who pray somehow guilty in your eyes of haram or bidahT' 
Again there is the familiar reaction only now they don’t ask, “Are 
you sure?” since the matter is self evident but hidden either by their 
lack of knowledge of Arabic or their unconsciousness of what they 
are actually saying in their salat or, maybe, it is a case of a lack of 
hard realization of the real meaning in favor of a soft sentimentality. 
All of this is the fallout from what happened to the Muslim ummah 
after the time of ’Imam Ja’far as-Sadiq right down to the present 
wars in Syria, Iraq and Yemen, where, on a daily basis, and despite 
the most basic laws and tenets of ’Islam, Muslims (putative Sunnis 
and Sbl c ah alike) murder, rape, slaughter, torture, shoot, stab, burn 
and bomb other Muslims on a daily basis and do it with the help of 
the Anglo/Euro/Americans and Russians (none of whom care about 
’Islam) along with the financial and military help of the ‘King’ of 
Saudi Arabia and ‘Supreme’ Leader ( rahbar-e mo 3 azzam ) of Iran. 
The Prophet saw all of this coming when he spoke of the 73 sects 
that would eventually engulf the Muslim Ummah; indeed we find it 
first in the Qur’an when Allah says, (Surah 23. Ayat 52-53:) 

And surely this your religion is one religion 
wa ’inna hadjjihi ’umatukum ’ummatan wahidata 

But they cut their religion among themselves into groups and sects 
and then began*the arguments, cursing, bad mouthing until finally 
the wars of Muslims on Muslims — all saying “La ’illaha-Llah”. 

13. Incidentally according to recent surveys, it is only 40% of the Muslim 
’ummah who actually perform their salat (prayers) on a regular basis. 
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And as the Prophet & said to the people of his own time: 

J-Ja 6jl^S jLQ 6jljS JJa (jL/, 

“You are living during a time when few have memorized (Qur’an) 
while many have understood it, 

but a time will come when many will have memorized (Qur’an) 
while few have understood it.” 
and further, according to Abu Da’ud: 

6 jjb <l-Lo ' “J) Q 1 1 !jlc. IjjQijJ I , i l~ < vl | (Jjb I - < 1 1 a (j-a (j I Vi 

4 WI I 6 j jLJ! ^j lVi * jjltu uj ^jlc. jjiiTmi <LJI 

Verily the people before you from the People of the Book 
split into seventy-two sects. This din will split into seventy-three; 
seventy-two are in theiy^^gduone is in the Garden. 


and this is where we are at the present! 

On top of this sorry state every one belonging to one of the seventy- 
fwo other sects seem to believe that is they who will be in the Gar¬ 
den and that eveyone else will be in the Fire - all save one - them. 

A real question facing Muslims today is whether there is anything we 
can “ do ” about the situation which appears to be one of self destruc¬ 
tion, or do we simply wait for the end of time and the appearence of 
al-Mahdi ;p and the return of the Prophet c Isa ;p? 

Some of us, rather than being reduced to an either/or dilemma, have 
taken heart from the saying of ’Imam Muhammad al-Baqir ;p: 

“If the ’Imam $p were to be removed from the earth even for an 
hour, the earth would swallow up its inhabitants just as the sea 
swallows people,” and rather than arguing and fighting have em¬ 
barked on the search for the ’Imam of this Time - our Time. 

for 

<rl A La* <lua CjLo <jLoj ^Lol jJ J uLa 

man mata wa lam ya c rif ’imama zamanahi mata mitah jahillyyah 

The one who dies without knowing the ’ITnam of the time, 
dies the death of JahiLIyah 

Alternative hadlth which provide a slightly different perspective: 
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Narrated Abu Da’ud from Kbarijah ibn Musab from Zayd ibn ’Aslam 
from ibn Umar who said: I heard Rasul-u-Llah gj& say that: 
“whoever dies without an ’imam dies the death of Jahilyyah." 

< .1 a ! fcu oLo ^ La I JM 0 L 0 d>Sj fii^J <111 <lh d>^“J ^‘ * 

Ibn Abu Asm, in his book as-Sunnah, page 489, records this haditb: 

4 il aI -v 4 ua OLa ^La | 4 1 If OLa 

“Whoever dies without having an ’imam dies the death of a Jahl.” 
al-Albanl in his commentary writes: <%jj 

“Its chain is hasan and all of its narrators are tbiqat." 

’Imam Muslim has recorded this in his Sahih, Kitab al- 3 lniarah\ 


4_Jjh U. 4~ . *. L 4*11 4o'if j o La 

“Whoever dies without having on his neck, bayah (to an ’imam) 
dies the death of Jahiliyyah.” 

The major, and most important, difference between these versions 
of the haditb is the difference in the wording: 

The one who dies without knowing The 3 Imam of the Time, 
dies the death of Jahillyah (oblivion or ignorance) 

and; 


whoever dies without an 3 imam dies the death of jahiliyyah 
Whoever dies without having an 3 Imam dies the death of Jahiliyyah. 

The difference being “The 3 Imam" and "an 3 Imam". 

When we look to a standard definition, of “’imam” we find: “’Imam 
(fL*[ l 3 imam, pi. <-*li la 3 immah ) is the name of an ’Islamic leadership 
position. It is most commonly used as the title of a prayer leader in a 
mosque and Muslim community among Sunni Muslims. In this 
context, ’imams may lead ’Islamic prayer services, serve as 
community leaders, and provide religious guidance.” 

But when we look more deeply we find that for Sbl c ah Muslims, the 
word “’Imam has a more central meaning and exalted role in 
their understanding of ’Islam through the concept of ’Imamah. 

__ This “concept of ’Imamah” is the direct result of events stemming 
from the time of ’Imam Ja’far as-Sadiq and, though"it was innate 
from the time of ’Imam C A1I it became cannonical, for the 
Sbfah after him as in asb-Sbi c atu c Ali (followers of C A1I age). 
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Both Twelver and ’Isma’TH S|ji c ah believe that the a 3 immah && are 
chosen by Allah to be perfect examples for the faithful and to 
lead humanity in all aspects of life. Further they also believe that all 
the a 3 immah chosen are free from committing any sin. They are 
impeccable which is called c ismah (<—»—-a—*■), literally “protection”, 
which is incorruptible innocence or the ability to avoid any act of 
disobedience, in spite of having the power to disobey Allah $s«. 
c lsmah is a divine grace bestowed on a selected human being by 
Allah that grants that person, who is known as the ’Imam jge, a 
pure constitution, firmness against opponents and the spirit of tran¬ 
quillity which is an internal peace known in Arabic as as-Sakmah 
(ii fix .ll), which is also one of the Names of Allah $6*. 

In addition to the more generic meaning of an 3 imam as one who is 
the leader of prayer and worship in a masjid and one who serves as 
a leader in the community and one who provides religious guidance 
the ’Imam (as such) is considered as infallible ( ma'suml » ). 
This describes a human who is free from error in leading people to 
belief and in perceiving and communicating divine knowledge. 

As such the ’Imam through the process of Nass, which we men¬ 
tioned earlier, is a direct inheritor of the Prophet through c Ali 
and of necessity is immune from error and sin in order that he may 
perform the mission of upholding and promoting the religion (din), 
explaining and interpreting ( ta 3 wil ) the Qur’an, and establishing a 
pure ethical system by which people may lead their lives. 




’innama yuridu-llahu li-yuhdhiba c ankumu-r-rijasa ’ahla-l-bayti 
wa yutahhirakum tatShlra 
Allah only wants to remove impurity from you 
people of the House, and to purify you with a thorough purification. 

(33:33) 


As c Ali was to the Prophet so is the ’Imam %£ in relation to 
Ali and hence by extension to the Prophet 
Just so, and we repeat, what ’Imam al-Baqir $E said; “If the ’Imam 
& were to be removed from the earth even for an hour, the earth 
would swallow up its inhabitants just as the sea swallows people.” 
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Without the ’Imam ££ we would not be but, that being so, we are 
left with a tremendous problem. 

We know he is here but where is he 
The Sunnis barely even admit his existence or conflate him with the 
Mahdi sgt, who is supposed to be coming but not quite yet here de¬ 
spite sensational reports on the Internet that he is here and was sup¬ 
posedly bom in such a such year and on such a such day but none of 
those reports fit even the basic prerequisite Sunni hadltj) for him 
For the Twelvers (’ itfjnd c asljariyyah) he is here but is here in a 
state known as Occultation (, gjjaybah / < meaning he is here but 

is hidden or shielded or has disappeared, but will one day return fully 
manifest and fill the world with peace, justice and mercy. 

The 3 itf}na c asl}ariyyah believe that in 873 CE, after the killing of 
his father, ’Imam aJ-’Askari jgE, the twelfth Imam was hidden from 
the authorities of the c Abbasid caliphate as a precaution. His where¬ 
abouts were disclosed only to a select few. Four close associates of 
his father became mediators or deputies (safir/ j .»»• -) for the ’Imam 
;tgE with his followers, until the year 941 CE. This period is consid¬ 
ered to be the first or Minor Occultation ( gfoaybah). 

When believers faced difficulty, they would write their concerns and 
send them to his deputy. The deputy would then receive the decision 
of the ’Imam agE, endorse it with his seal and signature, and return it 
to the concerned parties. The deputies also collected zakat and 
kjjums on his behalf. For the SftTah, the idea of consulting a hidden 
’Imam was not something new, as the two prior Sbfiah ’Imams 
had, on occasion, met with their followers from behind a curtain. 

The Minor Occultation and the System of the Deputy 
According to Twelvers, under the critical situation brought about by 
the c Abbasids, ’Imam Ja'far as-Sadiq sp was the first to create an 
underground system of communication in the Sbi c ah community. 
From the time of ’Imam c All ar-Rida (aka C A1I Reza), the ’Imams 
were under the direct control of the c Abbasid authorities and direct 
contact between the ’Imam ^ and the community was discon¬ 
nected. The situation led to the increase in the role of deputies, who 
undertook certain tasks of the i A 3 immah to release the ’Imams 
^ from the political pressures of the c Abbasids. After ’Imam al- 
’ Askar! four deputies acted in succession: 
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1. 'Utbraan ibn Sa c id al-Asadi 

2. Abu Ja 3 far Muhammad ibn c Utbman 

3. Abu-l-Qasim Husayn ibn Ruh al-Nawbakbti 

4. Abu-l-Hasan C A1I ibn Muhammad as-Samarri 

In 941 CE (329 AH), the fourth deputy announced a statement by 
Muhammad al-Mahdi that the deputy would soon die and that the 
office of deputy would end, and the Major Occupation would begin. 
The fourth deputy died six days later, and the Twelvers continue to 
await the Hmam’s re-appearance. In the same year, many 
notable scholars such as c All ibn Babwayh QummI and Muhammad 
ibn Yaqub Kulaynl, the learned compiler of al-Kafi, also died. 

Major Occultation 

The Major Occultation denotes the second, longer portion of the 
Occultation, which continues to the present day. Twelver Sbi c ah 
believe, based on the last deputy’s deathbed message, that the 
Twelfth 3 Imam decided not to appoint another deputy (ambassador/ 
Thus, as-Samarri’s death marked the beginning of the second 
and Major Occultation. According to the last letter of Muhammad 
al-Mahdi ^ addressed to C A1I ibn Muhammad as-Samarri. 

“From the day of your death [adressing the last deputy] the period 
of my major occultation will begin. Henceforth, no one will see me, 
unless, and until, Allah causes me to appear. My reappearance 
will take place after a very long time when people will have grown 
tired of waiting.and those who are weak in their faith will say: 
“What! Is he still alive?” 

“Rest assured, no one has a special relationship with Allah. Who¬ 
ever denies me is not from my (community). The appearance of the 
Relief depends solely upon Allah. Therefore, those who propose a 
certain time for it are liars. 

“As to the benefit of my existence in occultation, it is like the sun 
behind the clouds. Though eyes do not see it - yet it shines.” {Kitab 
al-Kafi, al-Kulaynl) 

With regard to advice for his followers during his absence, he is 
reported to have said: “Refer to tlie transmitters of our traditions, for 
they are my hujaj (proofs) unto you and I am the proof unto them.” 
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Without wishing in any way to deride the beliefs of either the 
Sunnis or the Twelvers ( 3 Itbnd c asf}driyyah ), both of these explan¬ 
ations leave a lot to be desired when you, for instance, take into 
account the saying of ’Imam al-Baqir jp which we have twice before 
mentioned and, must necessarily, heavily emphasize: “If the ’Imam 
p were to be removed from the earth even for an hour, the earth 
would swallow up its inhabitants just as the sea swallows people.” 
All Sbl c ah schools claim that the ’Imam p is here , albeit with 
different understandings, of what “here” means, but on an earth con¬ 
taining T/z billion+ people the question remains — exactly where? 

On the other hand most Sunnis (and a minority of Stu c ah) believe 
the ’Imam (al-Mahdl/tiu-j-Ui) p has not yet been bom and his exact 
identity is known only to Allah Either they do not believe that 
the world would swallow up its inhabitants (which manifestly it has 
not) or they don’t, in Truth, know what they are talking about which 
is to say, as politely as possible, that, sadly, they are very mistaken. 
If, on the other hand, we take the view of the ’Itbna’asbariyyah, 
who say that he is alive but “hidden” {gjjayb), then we have to 
somehow believe that he has been in this state since 941 CE (329 
AH) for 1076 years or, originally, since 873 CE, after the death of 
his father ’Imam al-’Askari p die eleventh ’Imam, for it was then 
that the twelfth ’Imam p was hidden from the authorities — for 
some one thousand one hundred and forty-four years (1,144), which 
is a very long time to say the least. 

Of course with Allah all things are possible. 

We know, for instance, from Surah al-Ankabut (29:14), the Prophet 
Nuh p (Noah) ‘preached’ for “one thousand years less fifty” or 950 
years and Prophet Adam p in Genesis (5:4) lived 930 years. 
Though there is no specific age for Adam p given in Qur’an, 
inferring from ’ibn Katfolr’s Qisas al- 3 Ambiya ’, we might say Adam 
P lived more than a thousand years. 

Given that Adam p comes at the beginning of this cycle of sacred 
history (not to be confused with secular world history) (see Cyclical 
Time and Ismd 3 Ui Gnosis of H. Corbin).and al-Mahdi p comes at 
the end of the present Cycle, one could existentially understand that 
it is within the realm of sacred probability that the ’Imam p could 
possibily still be alive even though ‘hidden’ (gbayb). 
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However most of us do not see him, whereas in the cases of both 
Adam ;P and Nuh jp they were both visible and active throughout 
their lives which, according to the Twelvers is certainly not the case 
with the ‘Hidden’ Imam ;P as the last Ambassador made very clear: 
“Henceforth, no one will see me, unless and until Allah makes me 
appear. My reappearance will take place after a very long rime 
when people will have grown tired of waiting and those who are 
weak in their faith will say: ‘What! Is he still alive?”’ 

So from the 3 Itbna c asbariyyah perspective even if it is possible it re¬ 
mains a far stretch, both in the length of time and the lack of out¬ 
ward evidence of the 3 Imam ;P being in action in a world so des¬ 
perately in need of his manifest being, even if that fits the saying 
“Those who are weak in their faith will say: “What! Is he still alive?” 

The ’IsmaTlT Nizaris claim, however, that the 3 Imam is quite alive 
and, by their calculations based on their silsilah (chain) or sfrajarah 
(tree) which lists by name every ’Imam 3 P prior to the present one, 
the 49th 3 Imam sP, Sbah Karim al-Husaynl, is the manifest Tmam 
of this time and has retained many of the original Fatimid teachings 
of social and spiritual good works as well as service to humanity, 
which, in his case, takes the form of establishing schools, hospitals 
and social services in some of the neediest areas of the world. 
However , in spite of the existence of these chains and trees there 
remain questions arising from the three, or perhaps four, question¬ 
able periods regarding the succession, since, according to Nizari 
teaching, the transference of the Nass must be clear and there can be 
absolutely NO gaps in the chain between one ’’Imam M and the next. 
The first question occurred between the time of Muhammad bin 
*Isma c irs p ‘disappearence’ in the late 8 th century and the re- 
appearence of Fatimid Imams in the late 9th century. The second 
from the time of the death of Nizar & in the 11th century to the 
time of Hasan c ala Dljikri Salam p in the late 12th century and the 
third between the fall of Alamut in 1256 and the emergence of 
3 lmam Kballl Allah sP in the 18th century. The possible fourth ques¬ 
tionable time (Tecurs in 1866 and events surounding the “Bombay 
Case” when the then “Aga Khan” was acknowledged to be the 
“official” 3 Isma c IlI Nizari ’Imam by the British Government 
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It was at this point I was about to conclude this essay with my final 
thoughts but when I had submitted the text for review the consensus 
of opinion was that I had somehow not fully explicated the Twelver 
perspective and not given enough consideration to the five ’Imams 
who followed ’Imam Ja’far as-Sadiq if you disallow the 
claim that ’Imam Isma’il had conferred the Nass on his first born 
son, ’Imam Muhammad ibn Isma’Il jge, and taken the progression 
from ’Imam Ja’far which goes as follows: (please see charts) 

7. Musa al-Kazim bin Ja’far or The One who Controls his Temper, 

the son of his second wife, Hamida, a Berber from North Africa. 

8 . ’Imam C A1I Ibn Musa %£ or C A1I Reza, The Pleasing One, 
bom one month after the death of his grandfather ’Imam Ja’far jge 

9. ’Imam Muhammad Ibn C A1T -M 

or at-Taqi, The One who fears Allah, and al-Jawad, The Generous. 

10. ’Imam c Ali Ibn Muhammad 

or al-Hadl, The Guide, or an-Naql, The Pure One. 

11. ’Imam Hasan Ibn C A1I or al- c Askari, Captive of the Army, 
and finally 

12. ’Imam Muhammad Ibn al-Hasan jigs or al-Mahdi, The Guided, 
al-Hujjah, The Proof and al-Qa’im, The One Who Rises, who is 
also commonly called the Hidden or Occluded ’Imam. 

As it was never my intention to write an account of the ’A’immah 
(<^Vl) I have not gone into greater detail concerning the above ItJjna- 
’asjjariyyah ’A’immah because of the reality that their ability to 
operate openly and freely' as ’A’immah was severely curtailed 
by both the Umayyads and ’Abbasids, whose leaders repeatedly im¬ 
prisoned then and reputedly poisoned each of them save the last, 
who, at the age of 5, was forced into Occlusion in order to survive. 

It is widely understood that ’Imam Ja’far publically designated 
his first sonlsma’il %£ as his successor, though others claim Isma’il, 
who was sickly and pre-deceased his father, was named as ’Imam 
only as a ruse ( taqiyyah ) to shelter his full brother ’Abdullah al- 
Aftah from the Ummayads and the Abbasids. 

Importantly from al-Aftah sgfc came the ’Imams of the Satr (veil/A—) 
al-Wafi 3 ^, at-Taqi and ar-Radl ££, father of al-Mahdi Billah 3 ®, 
founder of the Fatimid Caliphate and first open Fatimid ’Imam sgE. 
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The question of who was the true successor of ’Imam Ja’far is of 
extreme importance as he was the last ’Imam recognized by all 
Shl’ah and Sunni schools. He united all the disparate sects as he 
was descended from ’Imam c AlI b. Ab! Talib jp through his father, 
and the Righteous Caliph Abu Bakr as-Sadiq on his mother’s 
side. Moreover the over-whelming majority of Sufi chains of initi- 
atic lineage go through ’Imam Ja’far ag, who was designated Sbaykb 
al ’Ularna’ and ’Imam al-Fuqaha as he was widely acknowledged as 
the most knowledgeable man of the ’Islamic world of that time. 

For Sbi 3 ah and Sufi Muslims, the true successor of ’Imam Ja’far jp 
is the inheritor of his authority, knowledge, and spiritual legacy; and 
the true lineage of ’Imamah continues the spiritual virtues, mystical 
teachings and authoritative knowledge of ’Imam Ja’far as-Sadiq 
But how exactly does that line continue and who are the true in¬ 
heritors? And, perhaps more importantly, if someone has the Nass 
in our time, how or where can we see it manifest, as the point and 
reason for an ’Imam is to lead, guide and protect the ’Ummah. 

In fact and in truth, at least from the perspective of this observer, we 
cannot really talk or think about Sbi c ism without there being a man¬ 
ifest ’Imam and the fact that the majority of the Sb! c ah understand 
him to be in occlusion and so not directly available to the ’Ummah 
to the point where his last deputy, C AU ibn Muhammad as-Samarri, 
brought a letter from the Occluded ’Imam to the ’Ummah stating: 
“From the day of your death [addressing the last deputy as-Samarri] 
the period of my major occultation will begin. Henceforth, no one 
will see me, unless and until Allah makes me appear, (and to 
repeat) “My reappearance will take place after a very long time 
when people will have grown tired of waiting and those who are 
weak in their faith will say: ‘What! Is he still alive?’” 

“Rest assured, no one has a special relationship with Allah. Who¬ 
ever denies me is not from my community. The appearance of the 
Relief depends solely upon Allah. Therefore, those who propose a 
certain time for it [my re-appearence] are liars.” 

So whoever the six were that followed ’Imam Ja’far as-Sadiq it 
ends with an ’Imam who is in occlusion and, contrary to the prere¬ 
quisites of the office of the ’Imam is manifestly not fulfilling the 
outer duties, obligations and responsibilities of an ’Imam 3 ®. 
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Instead we have a school called the Twelvers ( Itfrna c Asfjariyyah) 
which in actuality is functionally not very much different from the 
Sunnis (save for active acceptance of Walayah («— ^ j)) except for a 
kind of underlying residual belief in an 3 Imam but an 3 Imam who is 
hidden - and thus for all intents and purposes incapable of actually, 
and actively, guiding and leading the community ( fummah ) except, 
perhaps, in the most hidden, subtle or stealthy of ways. 

This is the situation of the Twelvers and has been since as-Samarri 
delivered that last message of 3 Imam Muhammad ibn al-Hasan 
We understand the reasoning whereby the 3 Imamah (after Occul- 
tation was declared) was absorbed into the offices of various Muj- 
tahid scholars and the legists who followed - but a Mujtahid is not 
an °Imam, because the Nass certifying the 3 lmam jgfc is missing but 
exists through elections or selections carried out by other humans, 
rather than by Divine selection and guidance which does not differ in 
essence or actuality from how Abu Bakr c Umar and Utfoman 
et.al. gained or acceded to the office of the Caliphate {kfoulafa 3 ). 
Again we repeat — “Who does not know the 3 Imam of the Time 
dies in ignorance ( jahl ).” because the only one who effectively and 
absolutely really knows the truth and reality is the Tmam & of this 
Time. The 3 imam az-zaman is the sole governor in and of the world 
with the true authority which originally came from the Prophet gj£, to 
3 Ali sp and then, thru direct designation (nasslo*-^) and the clear in¬ 
junction of each succeeding 3 Imam £$, from 3 A1T 3 ® to the present. 
It is this being alone who finally and absolutely knows exactly 
what is going on in this time and place and space and who alone has 
any real authority to act or to command the Muslim community. 

The six 3 Imams who followed 3 Imam Ja c far as-Sadiq sSB were 
all basically prisoners of the c Abbassids and died in Iraq under their 
custody, most of them, according to 3 Imami reports, by poisoning. 
With the exception of 3 Imam C A1I Reza they all died young and 
thus, in truth and in reality none of them were able to carry out the 
full functions, at least outwardly and manifestly, of an 3 Imam 3 SE. 
We cannot say esoterically, or even spiritually, what functions they 
performed as virtual or actual prisoners of the political authorities. 
What we can say is they kept the Itbna 'Asfjariyyah alive and pro¬ 
vided support for the cause of the 3 ImamIs. But beyond that... 
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The Quest of the 3 Imam through Purification of the Heart 





But no one, save a few of his people, trusted Musa 
out of fear that Pharaoh and their own chiefs would persecute them. 

( 10 : 83 ) 

As with Musa so was the case of the response to the Prophet 
Those those who initially came forward were not tribal elders, nota¬ 
bles and chiefs but a few friends, some youth, poor people and slaves. 
Similarity the Companions of the ’Imam az-Zaman will be few. 
According to most accounts they will number only 313 - the same 
number as those who fought against all odds in the Battle of Badr. 
However, some hadltb state that the number of his companions 
will be far greater than 313 and as many as ten thousand. 

A hadlth from ’Imam Ja c far ■£& says that “The ’Imam will not 
appear unless the size of his group is completed.” 

Upon being asked how many his companions would be, he replied, 
“Ten thousand” (and implied that the 313 are generals). 

Likewise, Abu Baslr narrates, “A man from Kufa asked ’Imam 
Ja c far jge how many they were and that people said that their num¬ 
ber was the same as the number of warriors in the Battle of Badr. 
Then ’Imam Ja c far answered that, He ap won’t appear unless 
with a powerful army numbering no less than ten thousand.” 

Other hadlth quote the number to be at least twelve thousand and 
some others cite fifteen thousand. Other hadltb state that the ’Imam 
jgE will have no less than a hundred thousand helpers. Allahu c alim\ 


'JP O ^ UA 5 " LjP ^*VSsj— 

Verily they are the rulers of the earth and his agents in it, 
and with them he conquers the east of the earth and its west. 

But most reliable and solid reports cite 313 as the core number who 
will see him, talk to him and actually know him. 

The reports stating the number of companions to be more than 313 
imply that the larger numbers are helpers who will join forces and 
serve under the leadership and command of that core number of 313. 
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When you consider that there are presently some 7Vi billion+ people 
in the world we are talking about a very small number of people in 
any case and, if you just consider the base number of 313, the num¬ 
ber is minuscule and it is very unlikely that any of us, by these ac¬ 
counts, will ever get to know the D lmam and thus most of us will 
die in ignorance (jahl). A very depressing prospect to say the least! 
So what then is the hope for us - or in truth is there any? 

In my own studies (and suffering and distress rising from the realis¬ 
ation of the odds including the superior spiritual and moral qualities 
of those 313 and my own lack of such superior qualities) I despair 
and have become almost resigned to dying as an ignorant Muslim - 
al-hamdu IT-Llah a Muslim - but, sadly, an ignorant jahl one. 

In the course of my studies and search I have come across an alter¬ 
native - but one which is fraught with peril - the peril being that of 
self-delusion - but desperate people are known to take chances. 

It is the responsibility of every seeker of the Tmam to prepare 
for his ■££ appearence by their own efforts and not to passively await 
the return of a semi-mythical being from a far and distant realm. In 
reality no one will come and do what we ourselves will not do. 

The Tmam is not our servant or a house-keeper, who will come 
and clean up the mess we ourselves have made of this world. There 
are no shortcuts to the Supreme Reality. There are no easy ways 
out. If we seek relief then we must expect it to come from our own 
hands and from out of the depths of our own hearts. 

Only those who have made the inner Hajj of the heart (qalb/'-A^) and 
given bay c ah to the Tmam who exists both in and out of time and 
space, approach the caliber of companions of the °Imam Only 
then do the physical requisites of the Tmam become incidental, 
as we find ourselves under the direct tutelage and the guidance of 
the Tmam who, in reality, is Hidden within our own heart 
Inevitably a moon must exist in this night. Anyone who does not 
attain the knowledge during the time when the moon appears in its 
real essence, how should they acquire (this knowledge) at a time 
when the sun is only manifest behind a cloud or a veil ( satr/hijab)? 

It is from attaining this knowledge we become from among “those 
who believe and whose hearts find rest in the remembrance of Allah 
for surely in the remembrance of Allah do hearts find rest.” (13:28) 
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In the vision of the heart the seeker encounters the ’Imam ge in his 
form of Light. This knowledge entails becoming whole and is equi¬ 
valent to individual resurrection in which the remoteness or immin¬ 
ence of the End of Time brings no harm, as due to one’s search, one 
already entered the tent of the ’Imam & even if one doesn’t know it. 

It should also be understood that in the past six thousand years of 
the “night of the faith” the ’Imam %£ became fully manifest only 
occasionally. These manifestations are not ma c nawi, i.e., those in 
which he appears in his full glory, so the knowledge of him, in his 
real essence, is not fully attained. On the contrary in the millennium 
marking the completion of the spiritual cycle of the seven great ones 
Culu-l- c azm/(-j-*-M >bi) - Adam, Nuh, ’Ibrahim, Musa, c Isa, Muham¬ 
mad and al-Mahdi - the Awaited ’Imam %£ can be recognised 
in his real nature because on that day his manifestation is complete. 
In these six thousand years he can only be recognised directly thus: 

The manifestation of the ’Imam is a mystery. 

Do not associate it with any ordinary person. 

Because for the believer who is passing through the Resurrection 

(qiyarnah/<*^\) 

it is immaterial whether he is absent or present. 

This is the key to a great secret and the end of much useless spec- 
ualtion into who, how, why, what, where and when? The fact is that 
the ’Imam is because, as we know by now, if he weren’t we 
wouldn’t be, as we would have long ago been swallowed by the sea. 






yamhu-llahu ma yas^a’u wa yatkbutu wa c indahu ’ummu-l-kitabi 


Allah erases whatever He wills or confirms it. 
The Mother of the Book is with Him. 
( 13 : 39 ) 


Be aware, for you are stepping into the realm about which it is said, 
“Our teaching is extemely arduous, very difficult; the only ones who 
can stand it are a Prophet %£ sent from Allah an angel of Prox¬ 
imity, or a faithful believer whose heart has-been tested by Allah, 
Most High, for faith.” In this realm of search, as I mentioned before, 
there is always the possibility for the seeker to fool his or her self 
because how do you discern between what is real and what is not? 
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If you seek the ’Imam a® in the realm of three dimensional time and 
space and find him then you know him without doubt since he 
is right before your eyes, you can touch his hand, hear his voice; 
but when you seek him ££ within the heart, how do you really know 
that what you have found or sensed is really real and not just an appa¬ 
rition emerging out of your own deep and desperate desire? 

In the created, material world the posterity (awladJsij) of every¬ 
thing is always similar (in properties) to its progenitors {salaf !• « !<■>) 
so that the son takes the place of the father. 

The same is true of the spiritual world, and the world of primal re¬ 
alities ( amrJ ), with the adversaries who maintain this on the basis of 
their sfjarFat (law), the “people of order” ( ahl-i tarattub ) from their 
doctrine ( ta c lim ), and the “people of (Divine) unity” (ahl-i-wahdat), 
i.e., the Hujjah, from the Divine assistance ( ta 3 yid). It should also 
be importantly noted that the manifestation of the ’Imam &) in all 
these worlds is relative ( fidafi ), not absolute ( haqlqi ). 

If it were absolute, it would have the power to rule the world of 
“possibles” (ni«mh>iat/oLiUi). The term “relative” ( idafi ) is applied 
to something that resembles something else (in certain respects), but 
is essentially different from it, as a mirage resembles water, or a 
reflection in a mirror is necessarily different from what it resembles. 

The real, or absolute ( haqlqi) is something that is the original true 
reality, not as water is resembled by a mirage, nor an original object 
reflected in a mirror. It is what it is ( haqlqi) and nothing is like it, 

So Ra’is Hasan says in a poem:- 

You are a being that appears as a man to men, 
before the eyes of men, in this world; 

In the form of a man you are and with men you remain. 

You come among men not showing your real face, because in your 
pure and attributeless essence you are, in Truth, void of every form. 
If you appear amongst men, you are a man, if you come amid spirits 
then you are a spirit, You grant them their existence as well as gov¬ 
ern them. 

“The vision of the eye is limited but the vision oT the heart tran¬ 
scends all the barriers of time and space.” (’Imam All 
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In another poem Ra’is Hasan says On the Recognition of the 3 Imam: 
‘The reason why you have received the illusory attributes, 
and why they became incalculable for the world, 
is that every religion, whether it be true or false, good or bad. 
invented its own way (of worship) and calls You by a different name. 

Of all these names and attributes, which appeared, 
a garden rose up with young trees saying: “I was a Hidden Treasure.” 

You take part in all these coming only from You. 

There comes the existence of all these, inherent in various beings. 
But in the eyes of the Truth; in Your real essence; 

You are really void of all the attributes and all the names.” 

And Kbwaja Nasr says: 

‘‘Oh you, in whose existence is a possibility of being for the world. 
Oh you, in whose protection is the safety of mankind! 

As a person you are the manifestation of the Divine Light, 

And in the view of reason 

You are the source of the different kinds of creations of the world. 
You come appearing to the eyes of all creatures, but remain hidden 
even from the Universal Reason in your mysterious power. 

All three worlds are with you, and you are with all of them.” 

Both the material and spiritual worlds come from you, but You are 
from all of them. Therefore it is to be understood, that only the 
manifestation of the ’Imam 5 in these worlds is their real cause, 
not anything else. 

Reading these few poetic flashes it is only clear how unclear it all is 
and can be. What do you really see? What do you really know? 

You are left in this endless state of unknowing and so, for most of 
us, tho we seek the unimpeachable reality of substance but, as we 
see and is clear, the odds remain enormous (313 out of lYi Billion+). 
And even, on occassion when you have every reason to think you 
have actually seen or actually been in the company of the real tan¬ 
gible four dimensional ’Imam still — how do you really know? 
Here is a tenth century story of one man’s meeting with the ’ImamsgE: 
A Persian man made the pilgrimage ( hajj ) to Makkah - a journey of 
about 2,000 kilometers from his home in Hamadan and on the way 
back, a day out of Makkah, he lost his way and his travel companions. 
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In the morning he finds himself wandering alone in the desert but, 
placing his trust in Allah, he suddenly sees a garden that neither he 
nor anyone else has ever heard of or seen before. He enters it. 

At the door of a pavilion within the garden two young men dressed 
all in white await him and lead him to yet another young man of 
supernatural beauty. To the Hajji’s fearful and awestruck astonish¬ 
ment, he learns that he is in the presence of the ’Imam & of the 
Time. The latter speaks to him about his future Appearance and 
finally, addressing the lost man by name, asks him whether he wants 
to return to his home and family. 

Certainly, he wants to do so! The ’Imam signals one of his aides, 
who gives the traveler a purse with travel money and takes him by 
the hand, and guides him back out through the gardens. They walk 
together until the traveler sees a group of houses, a masjid, and 
shade trees that seem familiar to him. Smiling, the aide asks him: 
“Do you know this land?” “Near where I live in Hamadan”' he 
replies, “there is a city called Asadabad in Kunar Province, which 
looks very much like this place.” The aide says to him, “But you are 
in Asadabad!” Amazed, the traveler realizes that he is actually a few 
kilometres from his home. He turns around to look more closely and 
when he turns back the young aide is no longer there and he is 
alone, but the bag of coins he was given him are still in his hand. 

But what are the odds of this? 

Again what is 313 in VA+ billion or even 4,000 in V/i+ billion? 

Yes it is possible ... but...? Pretty long odds! 

So given impossible odds it all goes back to the purification of the 
heart if we can hope to see some result always bearing in mind, as 
we have stressed, it is so easy to fool your self. But unless you want 
to die ignorant, in the jahaliyyah, there is no real alternative. 

There are of course numerous guide books to the purification of the 
heart but even with all of the books if there is no Guide; - a living 
human being who has made the journey and returned, one is left 
‘browsing’ and that is a very questionable method. Allah says: 

Qad ’aflaha man tazakka 
“Successful is the one who purifies (his soul).” 
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Of course it would all be much easier if the whole set of problems 
that arose in the time of 3 Imam Ja c far had not come into being 
and we could simply find the 3 Imam %£ but Alia continually 
holds out the hope and promise and it is really quite clear that ... 

\JS\ 

“Those who believe and whose hearts find rest 
in (or by) the remembrance of Alia; 
surely by the remembrance of Alia do hearts find rest.” 

( 13 : 28 ) 

and this again is like the 3 ayat we mentioned earlier, 





Alia does not change a people 
until they first change what is in themselves. 
( 13 : 11 ) 


If one can put these two things together it is possible to come to the 
internal reality of what, in the time of 3 Imam Ja c far as-Sadiq 
was an outer reality, by which I mean that when he began teach¬ 
ing in Madina afer the death of his father & in 114 H. it was possi¬ 
ble to go to Madinah and study with him, put questions to him, talk 
with him, pray with him even, possibly, eat with him. After his 
death in 148 H. that was over and slowly and then more rapidly we 
entered into the realm, in which we now live, in which the 3 Imam 
jgG is, for all intents and purposes, hidden for the vast majority (save 
for 313) of us and inaccessable in the extreme. BUT some of us have 
heard of him and some of us (over the centuries) have even sought 
to find him, both out of love and out of the fear of dying in ignor¬ 
ance. Some have found him M or, even better, he %£ has found them. 
Thru internal visualization ( muraqabah ) a way has been opened up 
to us, not through speculation or delusion, by which we may come 
to know the °Imam of our Time and that Way comes through the 
Purification of our Heart (tatahlran qalbina _>±4-^) and learning 

how to be in the barzakh {fjjf) - that is - neither here nor there. 
Simply knowing that doesn’t make it any easier but it does give us 
the certainty of a possbility and a way out from under huge odds. 
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Today, I have perfected your religion for you, 
and completed My Favor upon you ... 

(5:3) 

According to canonical and most frequently reiterated 3 ImamI 
exegesis, this part of the third ayat of Surah al-Maa J idah or ‘The 
Table Spread” concerns the Revelation for the Dispensation ( Nass ) 
of the walaya of 3 A1I sp to the Prophet & ... and by extension to 
ourselves; 3 insba 3 Llah thru the actual vision of the 3 Imam ££, he 
may speak to us and we may hear from his lips his spoken words. 
This verse establishes walaya, loyal friendship towards the a 3 immah 
as a religious duty, for it is only thru internalizing their spoken 
teachings (teachings preceding directly from their lips) that we can 
apprehend the meaning constituted through the walaya revealing the 
true prophetic message ta 3 wll (Jj/g) contained in the actual wahl. 
‘The Friends — his children — are — one by one — nourished, 
by the portions placed upon His Table.” 

This is why, for many reasons (and ... there are yet others), we have 
stressed so heavily over the past few years the necessity of moving 
on and not looking back — take what you need and move on. 

If one has found the Way then the Way must be taken, and the 
Way - by virtue of its own definition - is always moving on. 

Revelation (wahll^j) gives way to Protection (wali/^j). 

But, it must be understood, tho wahl leads to wall, yet D islam remains. 




wa dini-l-haqqi-li-yudbhirahu c ala-d-dnni kullih 
The religion {din) of Truth 
which He shall cause to shine forth over all. 
(48:29p) 

wa radltu lakum al- 3 islam dlnan 
and We have favored you with the din of 3 Islam. 
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the Way of surrender = the Way of peace 
the Way perhaps best defined in Suratu-l-Fath °ayat 28 as: 

The Religion of Truth 


But before we see this Religion of Truth manifest we will see the ap¬ 
pearance of tribulations; the loss of honesty; the disappearance of 
knowledge; the spread of riba, drugs and alcohol and regarding these 
things as permissible; competition in erecting tall buildings; lots of 
killing; time passing quickly; adornment of the masajid ; prevalence 
of shirk; the spread of immorality; wide spread stinginess; heavy 
rains and floods but little growth of vegetation, many earthquakes; 
climate change; landslides; bombs falling on the innocents; the 
disappearance of the righteous; neglect of the sunnah; much lying; 
outright false testimony; everywhere instances of violent death; and 
the wish for death; suicides; increase in the numbers of “Romans” 
(militarist secular materialist consumers) and fighting with them (as 
now in Syria, Iraq and the Yemen). This is now our everyday reality. 



Now, as you the reader will see, the signs will come more quickly: 
According to a haditb of Abu Hurayrah the Prophet said: 
“The signs will come one after another, like beads slipping down a 
string.” Narrated by al-Tabarani in al-Mu c jam al-Awsat. 
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All of this began slowly and then gradually it became possible to 
observe the increasingly rapid destruction of the united intercon¬ 
nected homogenous din of ’Islam — the so-called big tent. 
Consider: 

As late as 1900 more than 95% of Sunni Muslims were what are 
called ’Usull traditionalists, adhering to the scholarship of the four 
schools ( madbahib ) of Asb 3 arite-Maturidl theology and jurispru¬ 
dence whilst spiritually embracing the Sufism of al-Gbazall and tak¬ 
ing Azhar (and similar schools) as the basis for thought and practice. 
But in the 1700’s Muhammad ibn c Abdu-l-Wahhab (1703-1792), a 
religious reformer from Najd in central Arabia, founded the move¬ 
ment now known as Wahhabism in a remote, sparsely populated re¬ 
gion of Najd called Diriyah, He advocated a purging of such wide¬ 
spread Sunni practices as Mawlid an-Nabl veneration of saints 
( J awliya ), visiting their tombs ( maqamat ), seeking their interces¬ 
sion; all practiced across the Islamic world, but which he considered 
idolatry (shirk), impure and ‘reprehensible’ innovation (bid c ahft^j-;) 
in ’Islam. Eventually in 1744 he formed a pact with a local tribal 
militant, Muhammad bin Sa c ud, offering political obedience and 
promising that protection and propagation of the Wahhabi move¬ 
ment would mean “power and glory” and rule of “lands and men.” 
The alliance between followers of c Abdu-l-Wahhab and Muhammad 
bin Sa'ud’s successors, the House of Al Sa c ud, proved to be a dur¬ 
able one. The Al Sa c ud continued to maintain its politico-religious 
alliance with the Wahhabi sect through the waxing and waning of 
its own political fortunes over the next 150 years, leading to the 
proclamation of the ‘so-called’ Kingdom of Sa c udl Arabia in 1932, 
and then into the present when Ibn c Abdu-l-Wahhab’s teachings are 
the official aggressively intolerant state-sponsored anti-UsulI neo- 
Kbarijite Takfirl Fundamentalist sect of ’Islam in "Sa c udt' Arabia. 
With funding from petroleum exports, the movement underwent 
explosive growth beginning in the 1970’s and gained world-wide 
influence. The US State Department has estimated that over the past 
four decades Al Sa e ud pumped over $80bn into ‘charitable’ foun¬ 
dations in an attempt to replace mainstream ‘Usulf Sunni ’Islam 
with Wahhabism. This harshly intolerant anti-social militant sect led 
directly to the so-called ‘Islamic State’ and all of its evil excesses. 
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Coupled with radical neo-Kbarijite, psuedo-Salafi, Takfiri/Wahhab- 
ism is the parallel political ideology of The Muslim Brotherhood - 
a transnational Sunni ’Islamutf organization founded in March 1928 
in ’Ismallla, Egypt by Hassan al-Banna as a would be religious but. 
in fact, political/social movement which has spread throughout the 
Sunni world and in 2012 sponsored a political party in Egypt which, 
briefly, elected a populist government after the 2011 uprising. 

The Brotherhood’s stated goal is to instill the Qur’an and the 
Sunnah as the “sole reference point for...ordering the life of the 
Muslim family, individual, community ... and state”. Its mottos in¬ 
clude “Believers are but Brothers”, “Islam is the Solution”, “Allah 
is our objective; the Qur’an is the Constitution; the Prophet is our 
leader; Jihad is our way and death for the sake of Allah is our wish.” 
Not hard to see where this lead, and leads, no matter how short lived. 
These two groups of anti-’UsulIs, along with a growing number of 
connected brands such as al-Qa c ida, ISIS, Da’isb and the “Don’t 
Knows” have reduced the world of ’Usull Sunni ’Islam from some 
95% in 1900 to some 70% or less at present. People won’t admit to 
this and give lip service to the past, but the reality is plain to see. 

The whole takfiri movement is primarily a war against ’Usui with it’s 
first targets Asb c arites and Sufis. A war sometimes ‘hot’ with perse¬ 
cution and killing and sometimes ‘cold’ where takfir is believed, pro¬ 
nounced and taught-clearly evident in the invective on the internet. 

Coupled with this is the difficulty of earning a living in what are 
economic slave states, resulting in the average Muslim being so tired 
at day’s end that there is neither time nor the aspiration (himmaf*^ Ji) 
needed to really study the din, much less to recite Qur’an aloud on a 
regular basis. Life has so worn people down that in addition to not 
blowing, they simply don’t care unless a major crisis arises or death 
occurs in which case they run to the Qur’an and make a lot of du c a 3 . 
Much of this can be traced back to the break-up and fracturing of 
the more-or-less unified ’Islam that existed after the death of ’Imam 
Ja c far which gradually, and then rapidly, has led to what is now. 

Again that is why the search for the ’Imam is^o crucial for, as 
we have tried to clarify in this essay, without contact with the living 
and manifest ’Imam sgc we shall die the death of ignorance and suf¬ 
fer the results of that ignorance in the after-life. But for ... 
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The Quest for the 3 Imam IQ thru the Purification of the Heart. 
“Oh you whose soul is at peace. 

Return to your Lord pleased and well pleasing. 

Enter (the ranks of) My worshippers and enter My Garden.” 


<t: W\ \ \^>J\ Ij 

U __ L 1 I ^ , 



But how does this take place? 


Mirza al-Husayn Nun presents a masterful summary of practices 
required for the vision of the 3 Imam 

“One can become a confidant of secrets and worthy of being intro¬ 
duced into the close circle of the elect thanks to learning and its ap¬ 
plication, through total piety, knowledge, beseeching, repentance 
and the purification of the soul from all impurities, doubts, uncer- 
tanties, errors and vices ... however the goal here is not to indicate an 
absolutely certain method to attain the vision since, even if all the 
religious obligations, rules and principles are observed, and all that 
is unlawful, or even ill-advised, abandoned, there are other prelim¬ 
inary veiled and secret factors that are not revealed and only ex¬ 
plained to those who are worthy. The aim here is to indicate a path 
that will perhaps enable the good sent - the vision - even in a dream, 
to benefit the seeker and lead to access to the 3 Imam of the Time. 

It is also possible that each individual will be obliged to accom¬ 
plish a specific action chosen from the pious deeds and conduct 
{sunnah) inherited from the Prophet according to the seekers per¬ 
sonal situation, time, place and capabilities. He may djscover this 
practice by sustained attention and contemplation, by dljikr , by 
muraqabah, or seeking help from someone else, wise and intelligent, 
who is capable of inner perception (kasfif) who can point the way. 


• -62- 


The Fracturing of the , Ummah in the Time of * Imam Ja c far as-Sddiq ££ 

It may be that a certain word or deed might better suit an individual 
and for sure the rate of success varies greatly according to time, 
place and capabilities, One person may give alms ( sadaqah ), another 
may teach, a third may focus on salat, or fasting ( sawm ) or hajj. 
However there are certain conditions one must follow in all cases. 
Fulfill the fard, avoid unlawful things, respect ritual purity with re¬ 
gard to food, drink and clothing; and always have pure intentions. 
Given all that it still may come down to something as simple as in 
the ItadTtb of the Prophet afe “He who sincerely worships Allah for 
forty mornings, Allah & will cause sources of knowledge to rise up 
from his heart.” or something as simple as “He who has a request to 
make to Allah and seeks to see Us (We, the 3 lmams) and to 
know his situation before Allah ought for three consecutive 
nights to perform full ablutions (gbus 0 and pray secretly through us. 
Then ’insballah he wll see Us, he will be pardoned thanks to Us and 
his situation before Allah & will be revealed to him.” Also there is 
a du c a called Du c a 3 al-Ahd in which one pledges Allegiance (Ahd) 
to the 3 Imam az-Zaman 3 ^ which should be read daily without fail! 

In all cases may we be united in the practice of dbikr which brings 
rest to our hearts, “for surely in the remembrance of Allah do hearts 
find rest.” And may we all benefit from the Grace and Mercy of 
Allah j$L. We pray that through the dbikr of the Presence in the heart 
we may gaze upon the face of the Perfect Being - the 3 Imam sp - 
the Face that derives from the mystery of the Light of Walaya that 
we have seen by the Eye of the Heart and by the Eye that is I. 

Thus may our innermost self be educated and may we reach the 
station of total effacement (fana 3 ) and truly enter the Garden. 

Dear reader: If you have read through to this point it is my deep 
hope you will have understood something of what is involved in the 
search for the 3 Imam of the Time. 

3 Imam Ja c far as-Sadiq j(g£ said, “Not everyone who intends to do 
something can do it. Not everyone who is able to do something will 
be granted success but when intention, ability, success and correct¬ 
ness all come together then happifless is perfected.” As 3 Imam c Ali 
3 ® said, “Whoever knocks persistently ends up entering.” (<U> ol) 

27 Ramadan 1438/21 June 2017 
Green Mountain, Virginia 
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Neither Here nor There — A Thought within the Mind 
in relation to: 

The Perpetual Return of the 3 Imam 


Sbahab ad-din Suhrawardi in his treatise: Book of Conversations 
wrote about a world where there are cities whose number is im¬ 
possible to count; cities among which our Prophet himself named 
The Emerald Cities of Jabalqa and Jabarsa as well as the Interworld 
city of Hurqalya - where pilgrims of the spirit may contemplate and 
within them find everything that is the object of their highest desires 
and aspirations. Cities or spaces or places between the c alamatu-l- 
mulk or the physical world of the dunya 3 and the angelic world of 
c alamatu-l-malakut - which one encournters both upon death and 
also in states of deep meditation as well as lucid dream states. 

Over the past one thousand plus years, in contradistinction to 
popular beliefs of most Sunnis and Shi c ah, there has been a small 
number of c urafa 3 who have maintained that the 3 Imam az-Zaman 
has long ago ascended from the c alamatu-l-mulk to a world un¬ 
seen by physical eyes - a world in between the c alamatu-l-mulk or 
the physical world of the dunya 3 and the angelic world of c alamatu- 

l-malakut to an inbetween world known as the Barzakh (£Jj- i) - a 

world - a world neither here nor there - in which there is a city - or 
perhaps a thought within the mind - encountered in states of deep 
meditation or lucid dreams which are called ruya 3 (*l— xS), a true or 
veridical dream vision, mentioned, among other places, specifically 
in Surah Fath 48:27 - “Allah has fulfilled the Vision ( ru 3 ya ) of His 
Messenger in Truth.” bijli _)«*-** j ^JJI dilj, 


Whilst there are people (of whom we have written extensively in the 
preceding pages) who are seeking the 3 Imam a2-Zaman sp, most, be¬ 
cause they are caught up in internal strife and impurity (fitnah ), do 
not find him and conclude he is in a hidden state or in occlusion, not 
understanding that it is they themselves who are occluded due to 
their own impurity, and the Imam in Truth is quite present for, 
indeed, as we have learned, the world could not exist without his 
being present. We may say that the vision of the 3 Imam and, in 
time, and with great perseverence, the meeting with the 3 Imam 
depends on the Purification of the Self or the Heart which brings 
about the real event of the face-to-face meeting with the 3 Imam pp . 
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Thus it is not some hypothetical date in time which we must be antic¬ 
ipating and waiting for but, rather, the return which takes place when 
we, thru the guidance of a true teacher, reach the state of ‘no-state’ - 
the state of fana" («Li_i) - of passing away and annihilation, a break¬ 
ing down of the individual ego and recognition of the fundamental 
singular unity of Allah, the self and the creation as a whole accomp¬ 
anied by the awakening of the ruhu-l-qudus (Holy Spirit/o“J- i - J1 cj_>) 
within our being so we may finally and actually “see” the ’Imam sp. 
We might say that the vision of, or sighting, of the ’Imam can be 
likened to sensing the Oneness of Existence or Wahdatu-l-Wujud. 

As I wrote earlier there is the great danger in this approach of fool¬ 
ing your self. Many ships have disappeared in this sea and almost 
every century has seen the advent of some psuedo-Mahdi. Our 
ability to fool our selves is immense, nevertheless the Supreme 
Governing Reality ( al-Haqlqah ) is not bound by the constraints of 
time/space, culture, individual consciousness, belief or desire. What 
is - is - and neither hope nor misplaced belief can change what is. 

All of the imposters in the world can arise claiming to sit on the seat 
of the ’Imam jg. but that cannot invalidate Reality. Prophet c Isa 
told us, “by their fruits you shall know them.” (Matthew 7:16) 

— what is real is real — 

We can define, codify, center our realities around certain memes 
and paradigms which we may subjectively fixate upon and grow 
attached to but nevertheless all of these individual realities are in the 
end governed supremely by one singular and immutable'Reality - 
the Haqqlqah, the Supreme Reality, the Truth (al-Haqq). 

Once you have truly embarked upon the mystical journey to the 
Golden Masjid on the Green Island ( JaziratuA-Khadra ) within the 
White Sea beyond the oceans of the elements, you will find the true 
teacher - the ’Imam of your being. When you understand this, then 
any idea of a physical return of the ’Imam ^ (real or imagined) is 
incidental to Spiritual Reality for the perpetual return is not bound 
by the constraints of time/space nor is it hastened by prayers, 
supplication, mourning or tears. We must understand the words 
uttered by the 12th ’Imam jge for those who had (and have) ears to 
hear. “If our followers were firm in their promise and whole hearted 
in their being then our meeting would never have been delayed.” 
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The communal delay of the Qa’im from the time of ’Imam Ja c far 
to an unknown time in a future generation was a reaction to hu¬ 
man insufficiency and spiritual unpreparedness. Our individual hope 
is only in our own whole hearted committment, for Allah wants 
only perfection for us, but if we do not accept His invitation to per¬ 
fection then the Will of Allah changes in response to our rejection. 
Imam c Ali al-Hadi age said, “If your ’Imam goes into hiding, expect 
freedom from grief [to come from] beneath your own two feet.” 

It is the responsibility of every follower and seeker to prepare for 
the ’Imam jgfc by their own efforts. The ’Imam ££ will not come and 
do what we will not do. The ’Imam is not our servant who will 
come and clean up the mess we our selves have made. There are no 
shortcuts; nor easy ways out. If we seek relief then we must expect 
it to come from beneath our own feet. Once we give bay c ah to the 
’Imam who lives beyond and outside the boundaries of time and 
space - only then does the physical return of the ’Imam & become 
incidental as we find ourselves under the instruction and guidance 
of the ’Imam •££ hidden within our own True Self - present 
simultaneously in the past, present and future. Having attained the 
state of al-Kljidr, the Green Man, the ’Imam hidden firom the 
material senses is present in the qulub (hearts) of his true supporters. 
’Imam ar-Rida ££ said, “Neither his body can be seen nor his name 
mentioned.” One who is not in the same spiritual state cannot 
perceive him and will never recognize him even if he is standing 
right next to you. Only through giving bay c ah to him alone and tra¬ 
versing this path is it that your ’Imam can take you on the path 
of perfection as the boundaries of “you” and “he” melt away dis¬ 
integrating what you once called “your” self. 

The rise of the ’Imam takes place first within the heart (qalb) of 
the True Believer ( mu J min ) and secondarily through the mani¬ 
festation of the Divine Will - on earth as it is in Heaven. 
c Ilm is not extensive learning but, rather, it is a light that Allah 
places in the innermost heart of whom so ever He wills. 

’Imam Ja’far %£ says, “Whoever has not been blessed by Allah with 
an inner teacher - the teaching of others will be of no use.” 

4 Rajab 1439 - Nowruz - Spring Equinox - 21 March 2018 
last corrected 15 Sfoa'ban 1439 - 1 May 2018 and once again in Ramadan 1439 
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By way of a very brief afterword: 

When I completed writing this essay during the month of Ramadan 
and had my editors go through it I noted their comments concerning 
the lack of material about the six ’Imams who followed Imam 
Ja’far ^ according to the ’Imam! Sbi c ah and added a few words on 
them - and only a few - for my initial intention in writing this essay 
as I have said was not to write a history of the ’lmamate but rather to 
point to the fracturing of the ’Ummah in the times following ’Imam 
Ja c far as-Sadiq and - more importantly - the effect that has had 
on experiential knowledge of the ’Imam in light of the hadltb - 
“Who does not know the ’Imam of the time dies in ignorance.” 

I can only hope that the deep significance and overwhelming import 
and the urgent warning stemming from that hadltb have reached the 
mind and the heart or the heart/mind of the reader before it is too late 
and the reader dies in ignorance (jahl ) even if he/she seemingly has 
lived a life in accord with all the tenets of ’Islam, outer and inner. 

For my own self I lived most of my life after embracing ’Islam some 
55 years ago trying both exoterically and esoterically to do just that 
only to understand after the death of my Sbaykb, Dr. Ibrahim al- 
Batawl that I did not know the ’Imam jp and my life has been 
lived in sheer terror since I awoke to my ignorance of the ’Imam 
This has affected every aspect of my life and I have done everything 
I could (and can do) to rectify my ignorance as I do not want to die 
ignorant like the people of the jahiliyyah whom I see every day 
walking the streets of where I live in present day America and, in 
retrospect, for many years in the so-called ‘Muslim world’ whose 
descent into ignorance is clearly to be seen as, for instance, in the 
“Muslims” who bomb, rape and torture other “Muslims” everyday. 

I am convinced that by employing the methods of Purification of the 
Heart in conjunction with daily practice of the Du c a° al-Ahd while 
actively observing all inner and outer requisites of ’Islam, ’Iman and 
’Ihsan, working for Peace and Justice and Mercy, both in one’s self 
and in the world, is the work of the ’Imam in and of our time and 
all times. The Prophet told us:”...a man from my family 
(progeny/‘7/ra//o_> -k - c .) will come who will fill the entire world with 
peace and justice just as it now filled with injustice and tyranny.” 

May we live to see it! 
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An Historical Footnote 

As 1 wrote earlier, “my initial intention in writing this essay was no^ 
to write a history of the 3 Imamate but rather to point to the fr aC ' 
turing of the 3 Ummah following 3 Imam Ja'far as-Sadiq sge and ^ 
more importantly — the effect that has had on experiential 
knowledge of the 3 Imam in light of the hadltb - “Who does not 
know the 3 Imam of the time dies in ignorance.” that remains my 
intention but once again, after I had completed the suggested 
changes, I submitted the essay to my editors and what came back 
this time was that ... yes ... even though it was not your intention to 
write a history of the early 3 Imams or the 3 Imamate, neverthe¬ 
less you have brought together a lot of material which essentially 
outlines, in a fairly concise form, material which is not widely 
known among “mainstream” Muslims who, for the most part, are 
only dimly aware of historical realities and, because your earlier 
essays concentrate, for the most part, on spiritual realities or ques¬ 
tions, many people when they start making their way through this 
essay are going to be exposed to certain historical facts and material 
they have not been exposed to prior to this reading, and will want 
you to be more explicit, especially about what is behind the hadit^j, 

4.a 1 C i iA oL <GLoj fLa\ <_ ^ oLo tfyb 

man mata wa lam ya c rif 3 imama zamanahi mata mltah jahiliyyah 
The one who dies without knowing the 3 Imam of the time, 
dies the death of Jahiliyah. . 

but you have, instead, taken them on a tour de l’horizon of early 
(and later) Sbl c ah structural formations and concerns.” 

To which I replied to the editors, “Yes, that is true but unless you 

understand the relationship between Revelation ( wain / y -=\j) and 

Protection ( walil y -lj) or, perhaps. Sanctuary or even Refuge, you 

cannot understand the necessity of the 3 Imam throughout time. 

The reason and meaning behind the search for the 3 Imam ^ of this B 

ime, if you hope to prosper spiritually, is to trade in your ignorance sg 

ahl) forknowledge (film or, more importantly, ma c rifah)r __ a 

le editors agreed but one said, “Even so, still you have left out an mt 

portant school — that of the Zaidiyyah (s^ 1 ) of Yemen.” a g J 

His 
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I had to think for a while about that because, strictly speaking, the 
Zaidiyyah, are not really part of any line of the A’immah z&g. Whilst 
C A1I ibn Abi Talib p, Hasan ibn C A1I p and Husayn ibn c All p 
and Zayn al- c Abdin p are all recognized ’Imams the founder 
of line of the Zaidiyyah, Zayd ibn 'All, the grandson of Husayn ibn 
C A1I p, lacked the Nass which had been bestowed on Muhammad 
al-Baqir p, and, in turn, on Ja’far as-Sadiq p. To this Zaydls reply 
that any individual who (1) is a descendent of either ’Imam Hasan 
P or Imam al-Husayn p, and (2) has sufficient knowledge may be 
considered as an ’Imam, especially and most importantly (3) if he 
stands up against the oppressors he is to be considered an ’Imam in 
“an absolute sense” for, in this light, Muhammad al-Baqir p and 
Ja’far as-Sadiq p are only “relative ’Imams” because they did not 
and indeed refused to rise up against the oppressors of their time. 

The Zaidiyyah point out that ’Imam al-Husayn p through his stand 
at Karbala established the pre-requisite that all future ’Imams 
must rise up against oppressors and Zayd’s insistence on fulfilling 
that overrode the Nass invested in Muhammad al-Baqir p and 
Ja c far as-Sadiq p due to Muhammad al-Baqir’s p refusal to rise 
up against the oppressors when asked to do so by Zayd ibn e Ali. 

This is a very important point to consider especially in our time 
when the oppressors (d/jaliniin/c^^) have succeeded in co-opting, 
for the most part, both “official” or “establishment” Sunni and S})i c ah 
3 Islam, not all Sunni or Sfii c ah Muslims buy it - al-hamdu-li-Uah. 

Essentially the Zaydls seem to hold the view that Muhammad al- 
Baqir p and Ja c far as-Sadiq p were some kind of aberrant pacifists, 
a view that persists among Zaydls right up to the present in light of 
the Zayd! Hut}}! struggle now taking place in the Yemen. It might be 
;aid that Zaydls find it difficult to remain passive in an unjust world, 
>r in the words of a modem Zaydi leader, Husayn Badruddln al- 
iutbl, to ‘sit in their houses’ when oppression surrounds them, 
iowever when this is looked at from the side of Muhammad al-Baqir 
£ and Ja c far as-Sadiq p another view emerges as, for instance, in 
story concerning a man who came to ^Imam Ja c far p with a 
ssage from Abu Muslim, the Kfiorasani leader of the uprising 
inst the Umayyads, requesting help from ’Imam Ja c far p. 
response became famous: 
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’Imam Ja c far -$E asked for a candle and burned Abu Muslim’s letter, 
saying to the envoy who brought it, “Tell your master what you 
have seen.” In burning Abu Muslim's letter what he was saying was, 
“This delivery boy is not one of my men - his time is not my time.” 
’Imam Ja’far jgE also turned down other requests for assistance to 
other claimants to the caliphate, never advancing his own claims. 
He had said that even though he, as the ’Imam, was the true leader of 
the Ummah, he would not press his claim to the political caliphate. 
An hadlth reported by Ibn Sahr AsJjub in his book al-Manaqib 
conveys a similar understanding: 

“Once a KJjorasani chief by the name of Sahl bin Hasan came to 
’Imam Ja’far as-Sadiq and asked why the ’Imam wasn’t fighting 
for his rights in spite of the Truth being on his side especially when 
there were thousands of supporters ready to go to war on his side. 
“’Imam Ja c far 3 ^, with the intention of giving Sahl bin Hasan a 
practical answer and deep teaching, asked him to sit down and wait 
for a bit. While he was sitting a servant of the ’Imam j@E came in 
and the ’Imam asked her if she had kindled the evening fire to 
heat the house, to which she replied, “Yes,” she had. 

“’Imam Ja c far then took Sahl bin Hasan and went to the fireplace 
in which the fire was now blazing, and told Sahl bin Hasan to enter 
the fire. Sahl bin Hasan trembled and begged forgiveness from the 
’Imam ;g£ and asked not to be burnt, saying he was not ’Ibrahim sSE. 
“As this was happening Harun al-Makki j&, one of the sincere de¬ 
voted companions of the ’Imam igE, happened to arrive. The ’Imam 
told Harun al-Makki to enter the blazing fire which Harun 
immediately did without any question or even hint of hesitation. 
“The ’Imam then turned to Sahl bin Hasan and began to brief 
him as to the circumstances currently prevailing in Kfcorasan as if 
he had been an eye witness to the events taking place there. 

“After a while the ’Imam jtp asked Sahl to go and check on Harun^. 
Sahl found Harun ^ still sitting cross legged in the fireplace, at 
which point the ’Imam ;@E asked Sahl how many of his ‘followers’ 
were like Harun & to which he replied, ‘none. Master”. The ’Imam 
^E then asked Harun & to get out of the fire, which he did (with no 
bums on his body) and the ’Imam 3 ® said: ‘I won’t make an up¬ 
rising when I am without even five such sincere companions — ” 
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Remember this! ‘We are very well aware as to exactly when we 
should stage an uprising!’” ^ 

Hopefully, 3 insba-Llah, this will satisfy my editors’ wish to include 
somehing about the Zaidiyyah. 

[Allah aid them in their struggle in the Yemen with the neo- 
Kbarajite TakfTri Sa 3 udis and their Anglo/American slaves of war.] 

I pray this essay will now go to the editors who will finally give me 
a pass and it can go for printing. 

But more than that I hope that this gives the reader some insight into 
the times of 3 Imam Ja c far as-Sadiq which have led to the world 
that we Muslims now find ourselves living in. 

I hope that I am given the opportunity at some other point to act¬ 
ually write about 3 Imam Ja c 'far as-Sadiq especially for my Sunni 
brothers and sisters who have little idea of who and what he was 
and did in clarifying the doctrine of the A 3 immah which holds 
that the 3 Imamate is not a matter of human choice or self-assertion, 
but that each 3 Imam jta possesses a unique knowledge ( c IlmJ f —L-hO 
which qualifies him for the position. This knowledge came down 
from the Prophet through the line of the immediate descendants 
of 3 Imam C A1T 3 g£ transmitted by means of Nass or the divinely 
inspired designation of each 3 Imam 3 ^ by the previous 3 Imam ;g£. 

By way of parting let me tell one more story: 5 Imam Ja c far as-Sadiq 
3 P was once asked by the famous mystic SbaqTq al-Balkbi to de¬ 
scribe what chivalry (futuwwah/~>jH) was. So 3 Imam Ja c far 3^6 asked 
him back, “Well, what do you think it is?” SbaqTq replied, “If we 
are given [favors or gifts from someone] we thank them, and if we 
are not given [anything], we remain patient.” 

3 Imam Ja c far exclaimed: “Even the dogs here in Madinah do 
that.” Then SbaqTq asked, “Oh grandson of the Messenger of Allah 
tell me what then is chivalry to you of the Ahlu-l-Bayt?” 

3 Imam Ja'far 3 @ replied: ‘If we are given something, we show 
appreciation ... but even if we are not given anything, we still thank 
them.” ( ar-Risala of al-Qusbayri) 

Here follow some charts which I hope will further clarify the 
lineage of the 3 Imams 
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From Haydar Amull in Islam Iranien by Henri Corbin: 

“In these circles (preceding page) are inscribed the names of the 
Twelve ’Imams plus the Prophet and Fatimah or, more 
exactly, the names of the Fourteen Immaculates 
The author (Haydar Amull) states that “in a certain aspect, the 
number of the Immaculates is twelve; in another aspect their 
number is fourteen. The Twelve ’Imams represent the “esoteric” 
dimension (walayat) of the Reality or the Muhammadan Eternal 
Light which forms the pleroma of the complete Fourteen with the 
Prophet fk - or “esoteric” dimension and Fatimah p, his daughter 
and the “mother” of all the ’Imams, the “Confluence of the Two 
Lights” ( majma ' al-niirayn)\ the Light of the Prophecy (nubuwwah) 
and the Light of Protection ( walayah ). 

“The author describes the colors which are a contrast of blue and 
gold. The Names of the Fourteen are written in a golden red color in¬ 
side the circles which are lapus lazuli blue ( lazhovard in Persian). 
“The arrangement of the names is no less remarkable. Each of the 
circles which are located in each of the four angles on the outside of 
the square bears the name of one of the four persons who, in the 
pleroma, are named Muhammad. They are - circling the square 
from top right to bottom left - the following: 

“Muhammad, the Prophet jfk 
The Fifth ’Imam, Muhammad al-Baqir $p 
The Ninth ’Imam, Muhammad al-Jawad at-Tagi $p 
The Twelfth ’Imam, Muhammad al-Mahdi 

The four circles located inside each angle of the square bear the 
names of the four in the pleroma who are named C A1I sp: 

The First Imam, c All al-Murtada , “The Chosen One”) 

The Fourth ’Imam, C A1I Zayn ul- c Abdin sp 
The Eighth ’Imam, 'All Reza sp 
The Tenth ’Imam, 'All NaqI jp 

“In the median line, in the vertical dimension, four circles are 
symetrically aligned (two at the top and two at the bottom). — 
Sitting in the top center and dominating the whole set, the first circle 
bears the name of Fatimah the Radiant (az-zahra’ AL-AV- 11 ), daughter 
of the Prophet and source of the lineage of the ’Imams 
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“Just below, inside the square, is the circle that bears the name of 
the Second '’Imam, Hasan al-Mujtaba » I i/The Chosen). 

“On the inside in the middle of the line at the bottom of the square 
is the circle of the Sixth °Imam, Ja'far as-Sadiq ;g£, and below this 
name in the middle of the outside of the bottom of the square is the 
name of the Eleventh 3 Imam, Hasan al-Askari ££. 

“Finally, diametrically arranged at the East and the West inside of 
the square are the circles bearing the names of the Third 3 Imam, al- 
Husayn j(£G, the Martyr of Karbala and in the West the name of 
Seventh “Imam, Musa Kazm jjp. These two names are not shared by 
anyone else in the pleroma. 

“The large circle at the center of the square is filled with a text very 
tightly squeezed in stating that the figure in his vision has been 
recalled to produce a testimony against the thesis of 3 Ibn al-Arabi 
^ which transfers to c Isa the quality of the Seal of the Walayat. 
In truth the circle would have been better left empty to symbolize 
the inaccessible Divine Unity which can be contemplated from afar 
only thru the apophatic theology whereas the Fourteen who are 
arranged all around it are its theophanic figures. 

Our Sayyid continues, “The universe is illuminated by the light of 
the beings within these circles. People were praying audibly hon¬ 
oring the Prophet 0. and the Members of His House and I was 
doing the same thing. While 1 was in this state I heard a voice of an 
invisible who said to me, ‘These ones who followed their ancestor, 
The Prophet are the goal by which being (wujud) aspires and are 
he manifestation of being ( dfjahir ) — the Poles ( aqtdb ), the 
Substitues ( abdal ). the Pillars ( awtad) and the Solitary ( afrad ). 

“It is through them walayat in its universal and particular senses is 
sealed as prophecy in its universal and particular senses is sealed by 
their ancestor, the Prophet Muhammad They are his deputies 
and proofs (hujjahlhujaj) both on earth and in the heavens. It is by 
the last of these, Muhammad al-Mahdi jSgE, that the Muhamaddan 
Wilayat is sealed, and it is by him that the hour will arise and that 
thru his death that this world be changed into the hereafter.” 
Diagramme, Dessine par Haydar Amoli, da sa vision dans le del 
nocturne de Baghdad, en 735,1354 (Ms. Istanbul, Carullah fol, 49 b ) 
Les Quatorze Immacules (Le Proph'ete, Fatima, les Douze Imams) 
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The Ismael! Fatimid Line of Descent from ’Imam Ja’far as-Sadiq 

6 . Isma'Il 3 ®, ’Imam Ja’far’s son and heir, predeceased his father in 
755. Accepted as ’Imam by ’Isma’IlIs (opposed by Twelvers). 

7. Muhammad Isma’Il's son, died under reign of Harun al- 
Rashid (786-809) 

8 . Ahmad al-Wafl (bom c Abd Allah ibn Muhammad ibn ’Isma’Il 
(al-Wafl), died 829, 1st Da c i of the ’Isma’ill mission, according to 
’Isma’ill tradition, son of Muhammad ibn ’Isma’Il. 

9. Muhammad at-Taql (born Ahmad ibn c Abd Allah ibn 
Muhammad (at-Taql)), died 840, son of c Abd Allah ibn 
Muhammad, 2nd Da c i of the Tsma’lll mission. 

10. e Abd Allah ar-Radl aka az-ZakT (bom al-Husayn ibn Ahmad ibn 
c Abd Allah ( c Abdullah ar-Radl), died 909, son of Ahmad ibn c Abd 
Allah, 3rd Da c i of the ’Isma’ill mission. 

11. Ubayd Allah al-Mahdi Bi-Llah, son of al-Husayn ibn Ahmad, 
4th Da c i of the ’Isma’ill mission, and 1st Fatimid Caliph, died 934 
(see pp. 59) 

12. Muhammad al-Qalm bi-Amr-illah, leader of the ’Isma’IlIs, who 
openly announced himself as ’Imam, 2nd Fatimid Caliph, died 946 

13. ’Isma’Il al-Mansur, 3rd Fatimid Caliph, died 953 

14. Ma’ad al-Mu c izz li-Dlni-llah, 4th Fatimid Caliph, died 975 

15. Abu Mansur Nizar al- c AzTz billah, 5th Fatimid Caliph, died 996 

16. Al-Hakim bi-Amrillah, 6 th Fatimid Caliph, disappeared 1021. 

17. C A1I az-Zahir li-I c zaz Dln-i-Llah, son of al-Hakim, 7th Fatimid 
Caliph, died 1036. 

18. Abu Tamlm Ma’add al-Mustansir bi-llah, son of c Ali az-Zahir, 
8 th Fatimid Caliph, died 1094. 


Here the line splits into five distinct offshoots: 
Musta’ll, HafizI, Tayyibi, Nizari, and Imamah. 


For further details see: Daftary, Farhad (1990). The 3 Isma c ilis: 
Their history and doctrines. Cambridge, England: Cambridge 
University Press, and Halm, Heinz (1988). "Die Schia. Darmstadt, 
Germany: Wissenschaftliche Buchgesellschaft and W. Ivanow, 
Ismaili Tradition concerning the Rise of the Fatimids, Oxford Uni¬ 
versity Press, 1942, London, New York, Bombay, Calcutta, Madras. 
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“The Hour will not come 
until the Earth has been filled 
with injustice, crimes and aggression. 

Then a man from my family (^Itra/ij^)) will come 
and he will fill the earth with justice and peace, 
just as before it was filled with injustice and aggression.” 
(Sahih on the conditions of Bukhari and Muslim) 

(reported by Ahmad 3:36, Ibn Hibban 188800, al-Hakim, 4-557) 



